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"We do not inherit the earth from our ancestors

but borrow it from our children”

Native American proverb
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Preface

This publication has arisen out of a conferencetipihosted by the European
Christian Environment Network (ECEN) and the Intgional Baptist Theological
Seminary (IBTS) held in Prague in August 2006.

The Conference brought together participants franous parts of Europe to explore
the theology of creation care and how seminariesglogical colleges and faculties,
and Christian training courses across Europe doellencouraged to build a concern
for the environment into every aspect of the lif&€€aristian communities — in
learning and living as the people of Christ.

ECEN and this conference

From the side of ECEN, the first impetus towardklimg such a conference came
from the ECEN Consultation on Creation Theologydredlthe John Knox
International Reformed Centre in Geneva in 2004t Tonference gathered together
25 theologians from different disciplines, traditsoand parts of Europe, who reflected
on: Creation in the Old and New Testament; theeropbrary understanding of
Creation in the three major confessional traditionEurope as well as new
theological approaches, such as eco-feminism; dmst@@n (ethical) responses to the
ecological crisis. The papers, together with a syief the main themes of Creation
Theology, were published idstening to Creation Groanin(ed. Lukas Vischer,

2004, John Knox Series, Geneva). ECEN hoped tisatbuld help to bring Creation
theology further to the fore, not least in theotadieducation. The findings of a
second ECEN consultation on Creation Spirituality@so being published.

Secondly, the Education Group meeting at the ECEbk#bly in Basel in 2005, with
a majority of participants from Central and Eastéumope, expressly requested help
in introducing more Creation theology into the aula of theological education and

more eco-practice into the life of theological ingtons. This conference has sought
to address that request. The findings of two m@&R consultations are also being

publishedf

IBTS and this conference

The impetus from the perspective of IBTS comesughoattempts over the past few
years, to develop and live as an eco-seminary. fdssancluded developing a module
in our applied theology Master’s degree, coursesumnCertificate programme,
practical work through our campus Environmental Bggment group, co-operation
in seeking to develop renewable energy possilslitigh our colleagues at the
Orthodox Academy in Vilémov and in promoting to @ister institutions in the

! Spirituality, Creation and the Ecology of the Eudkg John Knox Series No 18.
2 Spirituality, Creation and the Ecology of the Eughia John Knox Series No 18
Witnessing in the Midst of a Suffering Creatidohn Knox Series No 19.



consortium of European Baptist Theological SCh¢GEBTS) a desire to place a
theology of creation care firmly in their curricatu

As we anticipate the Third Ecumenical Assemblyiitilt§ Romania, in 2007 we have
been recalling the outcomes of the Second Asseml@yaz, where environmental
concerns featured. What is clear to us all isttmatearts and minds of Christians in
congregations and parishes express real conceun tid@ocare of God’s creation, but
as one patrticipant in our Prague conference pgué need theological grounding
and stimulus for the practical outworking of thancern”.

So, itis clear to us that a key task is to stirtreutheological educators and Christian
residential communities, including monasteriegj@welop holistic programmes that
introduce this important biblical theme in worshglucational curriculum and
practical community living at every possible level.

This modest book is an attempt to provide resou@eseet that need based on
material delivered at the conference and on theomugs of the workshops during the
conference.

We are very grateful to John Weaver and Margot Kdodsr bringing together this
material and editing it. We provide a list of therfcipants at the conference and each
one deserves our thanks for the stimulus givehisoproject.

Keith G Jones
IBTS

Ruth Conway
ECEN

Prague, Czech Republic
September 2006



Introduction: scopes and aims

The International Baptist Theological Seminary (8Tn Prague, which is working
hard to become an eco-seminary, was the venubdotdgians and environmentalists
from all over Europe to gather for a conferencé@mation Care: Christian
Environmental Stewardship”. The main aim was tate material to introduce a
theology of creation care into seminaries, colles®s other institutions.

Professor Graham Ashworth, President of the Feder&ir Environmental
Education, addressed the importance of the chwetigbnvolved in environmental
issues. In his paper he presents the basis fgrtveing concern over environmental
degradation and the challenge to the Church tomresgHe concludes that this
response must include concerted effort to ensategitaduates from seminaries and
theological colleges emerge with an understandir@hoistian involvement in
creation care and the ability to deliver this mgssdarough their ministry.

The communication of a theology of the environntergtudents is the theme of John
Weaver's paper. Dr Weaver lectures in the areaiehse and theology at Cardiff
University, South Wales, and consciously seeksdate a dialogue between
Christianity and the results of modern scienti@search.

The section on examples of good practice includesriaty of challenging examples.

* A Rochahas been working since 1983 in the area of pracmence-based
conservation projects inspired by a biblical untierding of the earth, and of our
role as stewards of creation. We include an examipdeRocha’soperation in the
Czech Republic as well as reporting on the workwvitheological education in
the UK as summarised by Revd Dave Bookless AURochaDirector.

» The work of theDrthodox Academy at Vilémowm Moravia, as described by
Magister Roman Juriga. This has involved the dguakent of a variety of
sustainable energy projects linked with theologisaderstanding, which in turn
provide a practical and spiritual base for thewimmmental education courses
and consultancies.

« TheEuropean Christian Environmental NetworkECEN) as introduced by Revd
Dr Peter Pavlovic, Study Secretary of the Churah Society Commission of the
Conference of European Churches. Founded in 1868&its of ECEN are
outlined as working towards the development ofanability at all levels,
community, regional, national and European. Thismmes not only the
ecological, but also the social, spiritual, poatiand economic dimensions of life.

» Eco-congregationas described by Dr John Biggs, from Cumbria, UKIiST
programme is designed to enthuse and equip chutclvesave environmental
issues into their life and mission.

* The work of thelohn Ray Initiative (JRI) in connecting the Christian faith to the
science of the environment is described by Dr Marodson.

* Dr Paula Clifford from the British aid and developmt agencyChristian Aid,
explains the impact of global climate change onpiber and the response of the
agency and its partner organisations.

* Also included is an introduction to the researcti development work of
Tearfund, a UK-based Christian relief and development agealthough this



organisation was not represented at the confer&ieere grateful to Rachel
Roach, their policy officer on climate change, jooviding this outline of the
activities of Tearfund.

» IBTS outline their environmental policy, which embraties notion of sustainable
development, something that is different from sustaility and more accurately
reflects an understanding of being made in the eneddgs0d and invited by God
to be partners with God in both the maintenancedavelopment of God'’s
creation.

One important aspect of creation care that wasgrésed through the various
contributions to the conference was the link betwibe environmental crisis and
issues of poverty and justice. The effects of dlerchange are most damaging and
most acutely experienced by people living in theellgping world, whereas it is
caused predominantly by the rich industrialisedntoes. It is also recognised that the
efforts of people in the developing world to alke& poverty and for their countries to
repay debts owed to western financial institutiaften leads to greater
environmental damage. Therefore, any attemptsdreasing the global
environmental crisis also need to deal with théigesssues, such as, fair trade, the
cancellation of international debt, the alleviatafrpoverty in the developing world,
and the responsibility of the developed nationsutodrastically their carbon
emissions.

The workshops programme was designed and led bigelid Margot R Hodson. The
aim of the workshop sessions was to explore theegssf integrating environmental
concerns throughout the curriculum of a theologotdliege. The workshops were an
attempt to think through a more integrated apprpant followed four strands:

+ Doctrinal and biblical

* Ethical
e Mission
*  Worship

The resulting discussions and conclusions from @amkshop are presented together
with the outcomes from a plenary session. Thisiotpsession explores possibilities,
to see visions and dream dreams of where our @hrisbncern for the environment
may be put into practice.



Creation Care and the Church: the call to a sustaiable lifestyle
Professor Graham W Ashworth CBE DL

Introduction

In the familiar Gospel story of the Prodigal SonoAtad wasted his inheritance in a
life of hedonistic, rebellious behaviour, we aré twdd what brought him to his senses
and the realisation of his perilous state. Did soneespeak words of warning or
wisdom? Was there a kindly counsellor who showedl thie inevitable consequences
of his careless abandon? We do not know and neiller w

What we do know is that just in time he recognifeigravity of his situation and set
out to do something about it. The story’s endingiél known to us. Celebration is
the overriding emotion, even though there is thieebanger and jealousy in his elder
brother’s reaction. The prodigal’s rejection of higd ways was seen as the only
course of action he could take if disaster wasetavwided and there was rejoicing.

Before we consider what the church’s involvemerthmenvironment should be we
need to note the state of the world. Like the Ryakliwe live in a generation that has
grown wasteful of the precious inheritance we Haven a generous Creator God who
has seen fit to engage us as partners or co-warkéne management of that
inheritance.

And we do know the voices that have uttered wofd®ocern and warning.

The History of Concern

Any examination of the gospels and the life of ¢aely church will see in Jesus and
the disciples a proper respect for the physicaldvorwhich they lived. Jesus drew so
many lessons from the natural world. Later St AsaatAssisi had a profound
understanding of the interconnectedness of relstipnwith God, one another and the
natural world.

It is with the Age of Enlightenment and the mowvanfreverything being centred in
God to being centred on human beings that a ca\adtieude towards the Creation
begins to emerge and for the last 350 years themtitat we can simply take from
the natural world what we want (as opposed to wegaheed) has flourished. With
one or two notable exceptions it has only beehénlast 60 years or so that a
foreboding concern has emerged.

Rachel Carson wrotgilent Spring to share her anxiety about the impact of pesticide
on the rivers of the world. Then in the 1960’s augr of thinkers (known as the club
of Rome) published, in a pamphlet entitled “LintitsGrowth™, their concerns about
unrestrained population growth and unbounded dewedmt. This sparked

® Rachel CarsorSilent SpringHamish Hamilton 1963)

* an ambitious study published in 1972 under the Tine Limits to GrowthBased on a technique
known assystems dynamicdeveloped by Professor Jay Forrester at MIT, gelscale computer
model was constructed to simulate likely futurecomtes of the world economy.
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international concern that has continued and ire@aSo today there is real fear for
the future of the planet as we have known it.

Ongoing Concern

Global Warming (a natural phenomenon in planet#stply) is exacerbated by our
burning of fossil fuels and the increase in carbomnssions. There are unmistakable
signs of climate change, (violent storms, floodimglting polar icecaps). Though
now recovering since a reduction in the numberlE€& being emitted, the ozone
layer has been dangerously thin and, in places;tpted, giving rise to concerns
about health problems resulting from increasedi¢eokradiation. There is extensive
deforestation with its effect on rainfall and we &rsing wetlands and bio-diversity at
alarming rates. We use irreplaceable natural ressuand fail to manage the vast
guantities of waste we create. Some facts anddgydrawn from the UN and EU are
presented as appendix 1.

Few Solutions

In the face of all this concern there have beendelutions offered. In fact there have
only been two responses of note. One of those evasggest that we could rely on
technology. In the 1960’s Professor Barry Commbdners the first to maintain that
the problems created by technology and increasidsirialisation would be solved
by further technology. In the first years of theancentury there is little evidence that
that optimistic view can be sustained. So we hagb to place more emphasis on
the other response: what has become known as féwagtionary principle” — until
you know the outcomes of your projected actionceea with caution!

Related Concerns

We should also note two related concerns whichghdhbey are not strictly within
the usual range of environmental issues are impbiriethe context of contemporary
lifestyles and any changes that we should considdding to those lifestyles.

One is a concern for the poor. There are a greaymeaople living lives of desperate
deprivation whose situation should no longer b@igd, but must be measured
against the relative comfort and security of thet cé the world. This is especially
true when we recognise that their plight is a riesulhe greed and carelessness of

that “rest”®

The other concern is associated with one of thgepted solutions for feeding the
poor: the development of Genetically Modified crops

® Barry CommonerThe Closing Circle: Nature, Man and Technold&andom House, 1971)
® See the contributions to this publication from i6tian Aid and Tearfund
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Sustainable Development

So we must turn to a more cautious approach andasmlbhe notion of Sustainable
Development. Sustainable Development is “developriet meets the needs of the
present without compromising the ability of futgenerations to meet their own
needs.” This is the official definition containedthe publication of the World
Commission on Environment and Developm&ur Common Futuré We should
note that Sustainable Development is not just agmen issues or the conservation
of nature but also about economic vitality and abiciclusion.

Sustainable Development will only be achieved &s aiccepted by ordinary people
going about their everyday lives. For that to happenust be expressed in a simple
practical way: a code of conduct.

A few years ago | was asked by the then UK Goventrieedevelop such a code.
Here is what my colleagues and | devised.

The Green Code

Cut Down on Waste by adopting a programme that secures a reduictivaste
(particularly packaging), the re-use of materialsch as bottles), and recycling
(finding ways of using materials in a new way sasPET, Polyethylene
terephthalate, from beverage bottles for outdoathahg).

Save Energy and Resourcefor example, by turning off electrical equipmeriten it
Is not in use and only using as much water asasssary for making hot drinks or
cleaning teeth

Travel Sensibly this does not mean no cars but ensuring thét jeacney is
maximised. Walk or cycle, if possible. Share tramsp

Prevent Pollution- more air pollution comes from domestic firegdga bonfires and
badly maintained motor vehicles than from Industry

Care for Surroundings good environmental practice is not a cataloguglan’ts”
but involves improving surroundings with trees &mabiscaping

The adoption of a Sustainable Lifestyle providesviil the capacity to ask others to

do so and the consequence is good news for thetplBimat is sound social policy so
why does the Church need to get involved?

The Challenge to the Church

" The World Commission on Environment and Developir®ar Common FuturéOxford, Oxford
University Press, 1987)
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When the concerns about the environment began ¢éogentwo people related it to
the Church. Dr Lynn White attacked the Judaeo/@haridradition for having taken
the notion of “dominion” to mean liberty to tak@in nature whatever and whenever
we pleasé.Francis Schaeffer, on the other hand, expoundethtrory that the local
church should be the “pilot plant” setting beforertan society a picture of the way
life was meant to b.

To respond to both these authors requires thatceepa that there is a theological
rationale for creation care that embraces (a) ttiem of stewardship and the call to
be partners or co-workers with God and (b) thahsarcessential part of our
discipleship is taught in the churches. Seminarekcolleges should also ensure that
their graduates emerge with an understanding as@dm involvement in creation

care and the ability to deliver this message thincihgir ministry.

The Theological Rationale

The theological rationale for all this is straigirntfard enough.

It is God’s world — not ours! (Genesis 1: Psalm 2&viticus 25:23)

All things were created by Christ, for him and htidether in him (Colossians 1:16,
17)

God loves his world (Psalm145)

He loves it so much he gave his Son for it (JoOH6)3:

We are stewards of God’s world (Genesis 2:15)

We are a conduit for global salvation (Romans 8:22)

As a redeemed people we are called to live in @iceway (Titus 2:12)

If it is so self-evident why are we having suchraggle to communicate these truths
to our churches? We need our seminaries and celtegevisit this aspect of
discipleship and incorporate it into their curraul

Reasons for neglect and indifference

There are several possible reasons for the neghecindifference to the biblical
challenges for us to engage in Creation Care. Timetadle:

» the emphasis on personal salvation and the negfiectlective redemption

* Western theological tradition, which has had aliagview of the nature of
being

* the misunderstanding or misinterpretation of “daioiri and its perceived
conflict with the idea of stewardship.

» the dualism that separates Body and Soul, the rabsterd the spiritual

» the perception of matter as evil, despite Chrisitsraction with the physical
world.

« the failure to understand the nature and signiieasf incarnation

8 Lynn White, ‘The Historical Roots of our Ecologid@risis’ ( Science155, 1967) pp. 1203-1207
° Francis A SchaeffeRollution and the Death of MafTyndale House, 1970) pp.81-93
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» the Apocalyptic vision of the Church and a limiteschatology.

Conclusion

It is not my intention here, to spell out the “howaf’the Church’s involvement in
creation care. Nor will | spell out the nature dodn of theological education to

equip disciples (ordained and lay) to lead theurches into such practices as will
indicate their care for a world which God lovest Bie imperative is there! We dare
not ignore the responsibility. If Christ came natyoto save the world and us but, in
St Paul’'s words to Titus (Titus 2:14) “to create iamself a people eager to do good,”
then here is one fundamental area where we mustragnate our allegiance to God
and God'’s calling on our lives. (Incidentally Lykvhite would be pleased to see such
a commitment because he recognised that whilgtiforeligion was the source of

our environmental difficulties it was also the maghere we should find the

solution.)

As Christians we can indicate clearly that our @ndo care for God’s world does
not flow from a fear of death or destruction buinfra love of God who himself cares
deeply for his world — cares enough to give ussle&s we play that vicarious role in
the world’s redemption, as we become, in Christatwte were always meant to be
we will lead the world into a place of rejoicingthe rediscovery of our Father’s
goodness to us, of the unbelievable richness dfihgdom and our place in it. It will
be a Prodigal’'s experience for us all.
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Appendix 1. Contemporary Concerns: Facts & Figure¥™

half the world’s original forest now cleared: aratl30% is degraded or
fragmented

over the last 50 years cropland reduced by 13%pastiire by 4%
75% of world fish stocks fished at or beyond surthle levels

global demand for water tripled since 1950; 50diamlpeople live in
countries that are ‘water scarce;’ estimated tohr&a4 to 3.4 billion by 2025

climate change: C{evels 16% higher than 1960; tides raised, tentpeza
higher, storms more severe

rapidly growing consumer class (1.7 billion peopégting meat, using paper,
driving cars, consuming energy; meanwhile 2.8dmllsurvive on less than
$2.5 per day

in 2000 1.1 billion people had no access to safeohg water and 2.4 billion
lived without even basic sanitation. As a conseqadhere 1.7 million deaths
per year in the developing world

USA population is rising by 3 million per year; thnlian population by 16
million, but, measured by G@missions, the USA impact is three times as
great

fewer families living under one roof results iniieased land, water and
energy demand. In the USA each one-person housebelti17% more
energy per capita than a two-person household

the European picture is no more reassuring: wasteasing by 5% per year;
most seas over-fished; there are 300,000 potgntiaiitaminated sites; and
there is a 54% increase in goods travel and 45%epger travel by road since
1980

situation in Eastern Europe even worse but nobigidata is available.

Y UNEP (United Nations Environment Programme) Websitvw.unep.org



15

Teaching Environmental Theology
The Revd Dr John Weaver

Introduction: A Theology for Earthkeeping™*

In the West we live in a throwaway society. So mattwhat we use for our daily
lives, be it milk cartons or cars, electrical gooddelt-tip pens, is disposable,
designed to wear out or be put in the rubbish bims extends sadly even to our
natural resources: coal, oil, natural gas, forastsfish. Worse still, our society has a
similar attitude to people and their needs or skilo much of the way in which we
live is controlled by short-term economics. In sesfing that we need to move away
from a materialistic lifestyle, Gregg Easterbroskight to point out that “men and
women cannot reform nature unless they first refremselves.” He goes on to
challenge: “If the human soul is to be saved, tlagenmalist age must be overcome:
Green thinking, now focused on opposition to induand development, will
eventually focus on the more subtle and tellingstjoa of the harm materialism does
to humanity, not nature-?

Lynn White was right to point out that “what we doout ecology depends on our
ideas of the man-nature relationship For White the problem in large part was down
to one Christian view of creation, which suggeshed every part of creation was
there to serve the purposes of human beings. Headigver concede other Christian
views, in that St Francis can be seen that th@paaint of ecologists.

Richard Foltz suggests that the greatest obstacteetiningful discussion of the
environmental crisis is the lack of a strong pubbaviction that it actually exists.
Western consumerism and advertising are not chamfd¢he truth about the situation.
For example, advertising encourages North Ameritatsly SUVs (four-wheel drive
sport utility vehicles) to enjoy the world of nagumhich through their use we are
helping to destroy” There is often a failure on the part of the meditink the effects
of global climate change with the causes. For examprricanes in the Caribbean
and mud slides in the Philippines are presentexffasts of global warming but no
mention is made of their connection with our globsé of fossil fuels through
increased road and air travel.

In 1989 there was a great outcry gathering momertioout the destruction of the
Amazon rainforest. Viewed from our side of the Atla it made good sense to call

for a moratorium - the destruction of the rain &ireas causing environmental
destruction, not only in Brazil, but also to thelghl atmosphere, which meant that we
also would suffer through the effects of global mang. However, in Brazil it looked

a little different - | remember the newspaper hie&din one of the leading
newspapers, which | read in Brasilia: “Has anyosieed the British and other
Europeans where their forests have gone?”

There is a self-centred paternalism or worse hyppcwhen rich western nations

» Some of the material in this paper first appeanedy work John WeaveEarthshaping
Earthkeeping. A Doctrine of Creatighondon, SPCK/Lynx, 1999) pp.116-130

12 Gregg Easterbrook, ‘The New Nature’ in RichardtE¢Editor), Worldviews, Religion, and the
Environment. A Global AntholodBelmont, California, Wadsworth/Thomson Learniagp3) pp.54-
55

13 ynn White, ‘The Historical Roots of our Ecologicrisis’ ( Science155, 1967) pp. 1203-1207
14 Richard Foltz (Editor)Worldviews, Religion, and the Environment. A Globathology p.4
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want to prevent the poorer developing nations fdmmg what they have already
done, in using natural resources to further theanemic development. The just
answer would be for the rich nations of the wodahare their resources with the
poorer nations to enable them to develop withotih&r destruction of the
environment.

A further example of selfishness and injusticelmnpart of the western nations was
seen in the Kyoto Earth Summit in December 199 &miKorth American business
interests influenced politicians so that any reduncin harmful emissions would be
kept to a minimal level. Then in a more bizarrestwihey suggested that the richer,
industrialised nations should be allowed to buyhithemful emissions quotas of the
poor underdeveloped countries, so protecting their continued, environmentally
harmful, industrial production.

There are important questions for the Christiarraintio address here: conservation;
pollution; ecology; stewardship; and justice, asseek for a theology for
earthkeeping.

We perceive creation as God'’s creation (GenesisJbfin 1:1-18; Colossians 1:15-
21) and recognise that we and the universe existigin the outworking of the love of
God.

The human-centred model of control and exploitatibareation has been challenged
by modern ecology, which recognises that we armately involved with creation.
We are challenged by the recognition that humarachpn the world may be
triggering irreversible and catastrophic changebénenvironment®

Sarah Tillett® notes that the decline in biodiversity affects ¢apacity of the earth to
sustain human needs and reduces the resourceandvfpld animal species. “The
environment is an issue of justice, and when thvr@mment is damaged it is often
the poor who suffer most.”

As a means of teaching students and church congyagabout environmental issues
| begin with a review of the current situation befonoving on to an analysis of the
facts, a consideration of biblical and theologpaitspectives, and concluding with
some thoughts about Christian responses.

But, as we seek to help people to discover the ection, we need to hear a caveat
from David R Loy, who laments that a few hoursha tlassroom is useless against
“the proselytizing influences that assail them [tisdents] outside the class — the
attractive (often hypnotic) advertising messagetetavision and radio and in

! Church of England’s Mission and Public Affairs @eil, Sharing God’s Planefl_ondon, Church
House Publishing, 2005) p.3

'8 sarah Tillett (editoriCaring for Creation. Biblical and theological peesgtives(Oxford, Bible
Reading Fellowship, 2005) p.14. Much of this bambased on the work &f Rochawhose five core
commitments are: Christian, Conservation, Commuitpss-cultural, and Co-operation. Two of their
objectives are: “To encourage the Church to unilerthe biblical responsibility to act as good
stewards of God’s world, and to provide practighliee on how to go about this; ......... to advocate
and resource action locally, nationally and intéorally, in pursuit of environmental protectiondan
sustainable development.” (page 18)
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magazines and buses that constantly urge thenmuiorfiieif you want to be
happy.”*’

The latest opinion poll of 3000 young people (a$gdl7 years), worldwide,
conducted by the BBC in October, 200@ears this out, for while 51% understood
climate change, only 17% had done anything to chaingir lifestyle, and a mere 5%
rated it as the most important issue facing thdavor

Let me share my version of the pastoral cycle fasraework for aiding the process of
understanding:

---------------------- » NEW SITUATION
Lo EXPERIENCE

/__v l' .
action RESPONSE N
A %, reflections on current global
4 v climate and energy resource

theologically / how do these affect

theological reflection .
appropriate responses,’ / the way we interpret
1
\L
1

conclusions and
v possible responses
\

\
) INTEGRATIQN what a@ANALYSIS
what guiding principles provisional , x

can be discemed Y. biblical passages  conclusions
S¢  thatinform the

< discussion
oL

statistics

Seo -

A S

scientific, political, and
philosophical aspects

what are the models of /
God and involvement of what theological and

human beings here biblical critique might be
brought to these

————————

The Current Situation
The World’s population

Delicate checks and balances in the natural wale lkept the population of most
species at a constant level - the one exceptibarizan beings, where 300,000 years
BP there were 1 million; 10,000BP, 5 million; 2000BLCE), 250 million; 1800 CE,
1,000 million; 1900 CE, 2,000 million; 1980 CE, @Omillion, 2000 CE, 6,000
million and projected to grow to 9,000 by 2050 @Etter nutrition, control of disease
through immunisation and improved sanitation haeketb lower infant mortality and
a resulting rise of population in a geometric pesgion. In 1980 one fifth of the
population were destitute, but Marvin Sorbassks how the environment will survive
if we achieve the promise of global prosperityttoe four-fifths world. “The bottom

" David R Loy, ‘The Religion of the Market’ in RictthFoltz (Editor),Worldviews, Religion, and the
Environment. A Global Anthologp.68

18 www.bbc.co.uk/pressoffice/pressreleases/stori@§/A® _december/04/poll.shtml, accessed
December 21, 2006

¥ Marvin S Soroos, ‘From the End of History to thedebf Nature’ in Harto Hakovirta (Editorpix
Essays on Global Order and GovernariEaland, Figare/Safir, 2003) p.40
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line” says Sean McDonagh is that in most Third World countries the popidas

will be controlled. There is a limit to the carrgiapacity of particular bioregions,
and famine, starvation and death can take overgukstion for the world is whether
we will control population in a caring humane waydo nothing and watch the more
violent control of population unfold before our sye

The Atmosphere and Biosphere

a)

b)

atmosphereglobal warming is natural and is vital for thegual of life on

planet Earth. Without an atmosphere the Earth’aesartemperature would be
minus 18C, whereas with our atmospheric mantle it is*%€13nstability in the
Greenhouse effect is the result of human activighsas the burning of fossil
fuels creating build up of C(jas in the atmosphere. €bncentration has risen

from 290,000 parts per billion by volume (ppbv)1i®00 to 360,000 ppbv in 1990,
with a further 30% increase expected by 2050. @Ghvesame period Methane has
risen from 900 to 1700 ppbv, and Nitrous Oxide Wwhsauses acid rain and smog
has risen from 285 to 310 ppbv. There has beemplattmn of the Ozone layer
mainly caused by chlorofluoro-carbons (CFCs) useiddges and air-
conditioners, which react with ozone to produceo@he Monoxide. In addition,
SO, produced in large quantities by power stationsa@hdr industry in which
coal and oil is burnt, combines with water in th@asphere to become the main
source of acid rain. The responsibility for theseréases in harmful emissions is
largely that of western nations. For example, 830f¥%he increase of atmospheric
CO; in the period 1800-1988 was the result of indakaind technological activity
in USA, Europe, Japan and Austrdlta.

The rising levels of C@and other greenhouse gases since 1800 have dgubial
warming. Slight increases in global temperaturaghead to shrinking glaciers
and ice-caps, and sea level rises. Between 1890%9@lthe earth’s surface
temperature has risen by 0.3%C6with the 1990s being the hottest decade since
the 14" century, and 2006 the hottest year for over 3@0s/&Whatever the
causes, the prospect for the twenty-first centsigramatic, as scientists predict
an increase in global warming [mean earth surfacgéerature] of between 1 and
5°C, or even higher®®

The results are being and will be seen in sea evahges, river flow, and
groundwater levels. Melting of the ice sheets gille a sea level rise of 20-50cm
by 2050. In low lying countries such a rise woudddevastating, for example,
over 6 million people in Bangladesh live below flme contour. A rise in sea
temperature will lead to more frequent and mordevibhurricanes and tropical
storms, and as rainfall patterns change, desetiiic is likely in many sub-
tropical regions>

oceansprevious generations have depended on the dilofiboxins and human
waste pumped into the rivers and oceans. Now thieseeaching dangerous

% Sean McDonagthe Greening of the Chur¢hondon, Geoffrey Chapman, 1990) p.73

1 Sean McDonaglGreening the Christian MillenniurfDublin, Dominican Publications, 1999) p.66
22 Bill McGuire, Climate Change 200@Benfield Hazard Research Centre, 2004) p.1, eafad in
Sharing God’s Planep.7

%3 Sean McDonaglGreening the Christian Millenniunpp.64-65
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levels, especially in lakes and partially encloseds, for example the Black Sea,
where the Danube is dumping 60,000 tons of phosgshamnd 340,000 tons of
inorganic nitrogen into its waters every year,asvrd0% sterile. The pulp mills of
Sweden and Finland dump 400,000 tons of chlorisepounds into the Baltic
Sea every yedtf. Destructive pressures on the oceans do not omhgdnp the

form of pollution, there are also fishing methodbjch are causing dramatic
decreases in fish stocksor example fish catches have increased from 3amill
metric tons per year in 1900 to 90 million metoag in 1989. A United Nations
report in 1995 stated that over 70% of the wortdarine fish stocks were either
“fully-to-heavily exploited, over exploited, depéet, or slowly recovering?®

c) land: we are moving in excess of 42 billion tons of racid soil per annum,
mostly through various forms of minifi§Draining wetlands and removing trees
is leading to changes in water table levels andtalility of mountain sides, as
evidenced in the land slide on the island of Leiyt¢he Philippines, on 17
February, 2006, when 200cm of rain fell in 10 days.

d) rainforests:as many as 80% of animal and plant species arel fioutie
rainforests. The rainforests also stabilise thddi®climate - 60% of the rainfall
is held and transpired back to the atmospherefdrests also lock up billions of
tons of carbon.

e) ecosystemscientists are emphasising the delicate balanoatofe. Ecology is
not a chain of cause and effect but a web of intamectedness. “Once we learn
that the lives of snails and sparrows are linkeduoown in a dozen ways, the
meaning of ecology gradually expands to includeyewéher aspect of human life
and well-being.?’

Energy resources and the nuclear power option

We are using ever increasing amounts of fossikftialough industrial development,
power generation, the ubiquitous motor car, anéplgtobal air travel. The
technological/silicon chip revolution is also grgddr energy.

Under the Kyoto Protocol there are internationatlyeed targets for carbon emissions
covering the period up to 2012. Any strategy tauedCQ emissions will require

large changes in the energy system and societygiegfty; electricity produced

without carbon emissions; and the reduction ofifdgsls in powering vehicles.
Therefore there is a need for new options in retdsvsources of energy and for new
technologies.

The United Kingdom might be taken as representativbe use of power in western
nations. The report compiled by Sir Nicholas Sferrthe UK government, published
in November 2006 presented the following key poamsngst others:

4 Sean McDonaglGreening the Christian Millenniunpp.85-86

% Don Hinrichsen, ‘The Ocean Plandé®eople and the Plan¢1998) pp6-7, quoted in Sean
McDonagh,Greening the Christian Millenniunpp.89

%6 Sharing God'’s Planegp.11

?" Howard SnyderEarth Currents: the Struggle for the World’s S@\Rshville, Abingdon Press,
1995) p.242
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« Carbon emissions have pushed up global temperatyress C

* If no action is taken on emissions, there is mbamta 75% chance of global
temperatures rising between 2@ over the next 50 years, and a 50% chance
that average global temperatures could rise’y 5

* Melting glaciers will increase flood risk

» Crop yields will decline, particularly in Africa

* Rising sea levels could leave 200 million peopler@nently displaced

« Up to 40% of species could face extinction

e Extreme weather and rising temperatures could eedlabal output by 10%
with the poorest countries losing the nfdst

In the UK 95% of CQemissions result directly from fuel combustiond @ime energy
system will be key to any action to reduce suchssians. The main sources of these
emissions in UK are; power stations 28%, indusiny lausiness 32%, transport 25%,
and domestic heating 17%.

It is hoped that renewable electricity from windgwe, tidal, biomass and solar
sources may have a major part in power generayd0b0. Some like hydro have
been established for many years. The UK is very eelowed with renewable
resources, yet uses less renewable energy tharbbosbuntries. The UK Energy
Futures Task Forc&nergy for Tomorrow: Powering the 2 Centurystate that
“whatever the mix of energy sources it seems aettat more, smaller generation
stations will be used in the future. These willdited either at the point of supply, as
for wind, wave and biomass power, or at the poimtemnand, as for combined heat
and power stations and embedded generation.” Tif@r@eed to move from a few
large plants to many, smaller generators that eogphically dispersed.

A role for nuclear power in UK cannot yet be definsince concerns about
radioactive waste and low probability but high campsence hazards may limit or
preclude its use. Costs of production could fatistantially if new modular designs
are effective. However, nuclear power generatiomnilikely to compete with fossil
fuels on cost alone, but might have significané ras sources of oil and natural gas
run low and if low carbon emissions are required.

Currently nuclear power produces 25% of UK elettyrjdout in coming 20 years all
but one of the power stations will have reachet #gected life span. Radical new
technologies could produce a new generation oflsmahodular and inherently safer
reactors which might be significantly more compegithan those available today.
But environmental risks remain a concern. The renendation of the Energy
Futures Task Group is:

A full re-examination must be undertaken of theleacpower issue. If a
nuclear power component is required over the leng tthen the UK must
maintain and develop its expertise, to keep th@opif designing, building,
running, and eventually decommissioning, new plihich of this activity
will take place through international co-operatard will focus on cheaper,

%8 http://newsvote.bbc.co.uk/mpapps/pagetools/prmigbbce.co.uk/1/hi/business/6096594 accessed
30.10.2006
9 Energy Futures Task Fordenergy for Tomorrow: Powering the $Century(DTI, 2001) p.6
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more efficient and easier to decommission poweiosts. The issues of waste
disposal and public confidence in safety must lmressed with future
research?

However, theEnergy Reviewn the autumn of 2006 took a more pragmatic view,
seeing nuclear power as a solution to both thectemiuof carbon emissions and for
securing an energy supply as North Sea naturalegasirces diminished.

At this point it is important to point out that emable sources of energy are not
entirely problem free. For example, wind farms o#ution free but are not
completely environmentally friendly. The harnessifigvave power requires the
development of barrages, which will have a consibler effect on the environment
and the habitat of various species, especiall\fgtelbirds, algae and plankton life.
The construction of barrages on coastal margindezahto the shifting of sand and
gravel banks, coastal erosion, and the permansodifig of tidal flats, with the
resulting loss of habitats. However, it could digoargued that some new
environments and habitats are created.

The two sources of natural energy that do not tés@ubstantial environmental
“pollution” are solar and volcanic, but these astricted to particular parts of the
world. Iceland leads the way in tapping into voicameat sources, although there are
places even in UK where this is possible. Solargnies most reliable where weather
conditions produce continuous sunshine all yeandotiowever, even in northern
European countries there is a growing use of gmwarer.

Economics

In the Third World we should be aware that theme loa a lethal spiral as a result of
poverty: population growth- ecological crisis» social conflict. Shortages of water,
forests and especially fertile land, coupled wihidly expanding populations is the
cause of great hardship. People pressure orHadéstruction of environmenrb
famine and migratior» ethnic and religious tensieh and as society breaks down
population growth takes place - a lethal spiral.

Analysis - Changing Views and Emphases:
In the field of Science

Modern cosmology has discovered a finely tunedensi, in which human beings
appear to be woven into the fabric since its bagmnrAn expanding universe with a
beginning and an end, exhibiting design and appaampose, is suggestive of God
the creator. A universe which includes natural stisiss, suffering and man-made
pollution, accords with being the creation of &-$ietiting God, who gives choice to
his creation. Here is our understanding of God atmmpanies and suffers with his
creation.

A universe which moves from Big Bang to Big CrummectHeat Death, and in which
there is a delicate balance both to produce anaydge, forces us to consider

%0 Energy Futures Task Fordenergy for Tomorrow: Powering the $Century(DTI, 2001) p.7
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carefully both our own future and our care of thenpt. Here is our understanding of
the place of humanity in creation, as bimttago Deiand stewards of creation.

Ecology has brought to light the unforeseen effdws human interference with
natural processes often has; and this is why wenodanger plead inadvertence as
the excuse for technological excess. Ruth Conwégsrthat “we are part of a world
frantically pushing at technological frontiers ..... e\are also part of a world whose
technologies are threatening the very basis of fif&he believes that our human-
centred culture is in the grip of a technologicahver that is out of contrdf

Without a moral perspective two attitudes can andée scientific arena:

) technological pragmatism, seen as an aspectobgement. “The ethical
questions are not faced explicitly; the solutiomforoblem consists in
finding an appropriate technique to control or éfiate it.”®* This view is
anthropocentric.

i) evolutionary humanism, where the theory of exiain is the overriding
ontological principle. Humans as the most compledpct of the process
are able to control and determine the developmietieoplanet.

Jerry Mander states that reverence for the eagh f&dea that is subversive to
Western society and the entire technological diveabf the past century**
Ruth Conway is more critical when she concludes tha

it is by listening to those on the underside ohteslogical advance that
fundamental perspectives will be shifted and wadds transformed. It is the
experience of those who shoulder the burdens hosetwho reap the profits,
that provide the crucial criteria for a technoldbgt respects the integrity of
creation®®

In Philosophy

We have seen the emergence of ecological mystieigtman appeal, by some, to
eastern religions or tGaia - a personification of nature. There is a desireafcloser,
more wholesome, relationship with nature.

Marvin Soroos notes that McKibbenTine End of Naturemaintains that we can no
longer see nature as separate from human sotietythe 1980s scientists coined the
phrase ‘global change’ to demonstrate their commfuthat human impact on the
environment is neither temporary nor benign, aswealtering the basic functioning
of the earth’s systems. The view that democratiegaments will preserve the

%! Ruth ConwayChoices at the Heart of Technology. A Christianspective(Harrisburg,
Pennsylvania, Trinity Press, 1999) p.2

%2 Ruth ConwayChoices at the Heart of Technology4

%R P Moss, ‘Environment’ in David Atkinson and Daield (Editors)New Dictionary of Christian
Ethics and Pastoral Theolodl.eicester, IVP, 1995) p.349

3 Jerry Mander, ‘In the Absence of the Sacred’ iohaid Foltz (Editor)Worldviews, Religion, and
the Environment. A Global Anthology.65

% Ruth ConwayChoices at the Heart of Technology34

% B McKibben,The End of NaturéNew York, Anchor Books, 1989) quoted in MarvirS6roos,
‘From the End of History to the End of Nature’ imitb Hakovirta (Editor)Six Essays on Global
Order and Governangep.25-46
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environment is misplaced as the ‘environmentalgoot’ of the richer nations is
greater than the poor in both consumption and pofiu

Robin Attfield recognises that the effects of gllolvarming raise new ethical issues
of equity between peoples and generatiitde identifies the tension between the
human needs of present peoples and the land né&dsre generations. Neglect of
these issues now may lead to dire consequencégfioe generations. But he then
goes on to discuss the equity issues that exislytbdtween countries. He says: “the
control of anthropogenic carbon emissions requaresternational solution; but the
issue of which countries should limit or reducdrtleenissions is not an easy one.”
For example, developing countries need to incréase emissions to develop, and so
developed countries are morally obliged to limiitremissions®

But sadly, as David R Loy notes, we are dominatethb philosophy of the market.
He states that “in contrast to the cyclic time md-mpodern societies, with their
seasonal rituals of atonement, our economic tintieeésar and future-directed, since it
reaches for an atonement that can no longer beatif® — an ever expanding
surplus of economic expansion. He concludes tit rharket is not just an economic
system but a religion — yet not a very good oneitfcan thrive only by promising a
secular salvation that it never quite suppli€s.”

In Politics

The 1989 G7 Economic Summit set up a conferendenmironmental Ethics, which
advocated the practice of responsible stewardghgignificant watershed was
reached with the United Nations Conference on Bmvirent and Development in Rio
de Janeiro in 1992, which was attended by overQ@bp@ople. 160 countries signed
the Framework Convention on climate change.

The first principle of the 27 in the Rio Declaraticeads: “Human beings are at the
centre of concerns for sustainable developmenty &he entitled to a healthy
productive life in harmony with nature.” Howeventas Houghton, “despite such
statements of principle from a body such as theddnNations, many of the attitudes
which we commonly have to the Earth are neithearoad, harmonious nor
sustainable

The Rio summit has been followed by two furthertE&ummits in Kyoto, 1997, and
in Johannesburg, 2002. The Kyoto summit producedyoto Protocol, which is an
international agreement setting targets for indaisged countries to cut their
greenhouse gas emissions. The protocol establislE3D7 was based on the
principles set out in the framework agreement signel 992 at Rio de Janeiro.
Targets were set, for example, EU countries arentitied to cutting their 1990 levels
of emissions by 8% by 2012. Although 55 countrigaed up to this agreement, three
of the largest polluters, Australia, Russia, andAU&d not, although Russia

3" Robin Attfield, ‘Global Warming, Justice and FuguBenerations’ in Harto Hakovirta (Edito8ix
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3 Attfield in Hakovirta, p.75

% David R Loy, ‘The Religion of the Market’ in RictsFoltz (Editor) Worldviews, Religion, and the
Environment. A Global Anthologp.69

0 David R Loy in Richard Foltz, p.73
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subsequently signed in November 2004. George W Basshthat the Kyoto protocol
would gravely damage the US economy. DepressitigeylUN has predicted that
emissions will rise by 10% by 2010, and that owlyrfEU countries are on track to
meet their target¥’

Robin Attfield notes that the Kyoto agreement adrgeotas based on emissions in
1990, which although favouring the biggest pollstevas the only feasible basis for
agreement. This is not ethically defensible but ased on pragmatism in the face of
the intransigence of northern countrfés.

Equality and redistribution in terms of the useedources, reduction in pollution,
development of technology, and quality of life via# difficult for the developed
countries to accept. Any answer will need to ineltite replacement of carbon-based
energy sources by renewable sources of energy.

The third Earth Summit was held in Johannesburgy(st12002), entitletiVorld
Summit on Sustainable Developméuiitle of substance was achieved. Issues of
energy; along with water and sanitation; globalmiag; natural resources and
biodiversity; trade; and human rights were all @dded, however, the only issue on
which some modest progress was made was the corantitmhalve the number of
people lacking clean drinking water and basic siom by 2015. Andrew Hewett of
Oxfam International, said: “Most of them lacked thas and will to achieve a brave
and far-reaching agreement that might have effelstitackled the problems of
poverty and the decaying environmefit.”

A change of heart is needed. The important issyastite has to be addressed, where
we recognise that God’s world is created for theefie of all human beings.

In Theology

Lynn White suggested that Christians thought thémesesuperior to nature,
contemptuous of it, and willing to use it for eveviiim. The religious answer that
White himself recognised is to be seen as redemptial repentanc¢®.However,

Sam Berry reminds us that we should also notestieatardship has been a major
theme of Christian relationship to nature throughba church's history, e.g. the
Fathers of the Church, Justin Martyr, Theophilugdwfioch and Tatian developed a
theology of creation. Celtic spirituality was muavare of the presence of the divine
in the world of nature. Amongst others we mighten®t. Francis of Assisi (1182-
1226) and Hildegard of Bingen (1098-1178) who saihe world the presence of
God. Doctrinally, these people considered that &adage was to be seen in the
trustworthiness and responsibility of human beiragg] emphasised that the Hebrews
saw kingship as servanthod.

“2 http://Inews.bbc.co.uk/go/pr/fr/-hilsciltech/39288stm accessed 16.02.2005
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The WCC study papekccelerated Climate Change: Sign of Peril, Test of
Faith*’outlined the following points for action by the Gb:

» evaluate the scientific evidence

» present a theological and ethical framework base@ad’s love, sovereignty
and justice

* present responses and targets

* to reduce the threat of global warming will requareew vision of what
constitutes a ‘good life’

» defining the Church’s role in global justice andation spirituality

Looking toward this new millennium Sean McDonaghtestl that there is no New
Testament support for “an exploitative, throwawapsumer society which in the last
four decades has destroyed the natural world mawy parts of the globe and
produced mountains of non-biodegradable and tosstevwhich will plague the
people and creatures of planet earth for centtiffdde rightly maintains that the
problem stems from our emphasis on wealth, prpdissessions and power, and that
our materialistic approach to defying death throaghsumerism is in reality
destroying life.

Biblical Perspectives:
God's involvement
Moltmann maintains that:

an ecological doctrine of creation implies a nemdkof thinking about God.
The centre of this thinking is no longer the distion between God and the
world. The centre is the recognition of the pregesicGodin the world and
the presence of the worid God*°

The ruthless conquest and exploitation of natutbenEnlightenment found its
theological legitimisation in the distinction bewvethe world and God. The
understanding of God’s immanence and presenceghriiie Spirit help us to rectify
this error. For human beings to “have dominion”ravature is a challenge for us to
act with God, imitating his loving kindness andlifilness with the whole of
creation.

We recognise that God’s relationship with the redtarder is implicit in the very act
of creation. God’s relationship with creation igh#ul and continuous, and God gives
value to all life that he has created and caresTioere is no clearer place where
God'’s involvement and God'’s valuing of creatiosé®n than in the Incarnation.
Through our scientific and technological approadhese is a danger of removing

4"WCC Study PapeAccelerated Climate Change: Sign of Peril, Tedtaith (Geneva, WCC, 1994)
summarised in Sean McDonagsreening the Christian MillenniugDublin, Dominican Publications,
1999) p.80-84
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God from creation, except as the ultimate souned,saibstituting nature and natural
laws, discovered by human beings.

James Houston takes Moltmann’s Trinitarian viewreiation as his basis for
understanding the relationship of God with creatMoltmann explains the character
of the triune God in terms @ierichoresis- “mutually indwelling as a perichoretic
community of Father, Son and Holy Spirit. Likewi§nd'’s relationship with his
creation is one of mutual indwelling®He notes that Moltmann sees evolution as
creative but not as redemptive, and so we shouldaruse evolution with
redemption nor teleology with eschatology.

Houston argues that if God is love and createthalbs in love, then it is more
helpful to think of creation carried out by the Waf God, who became incarnate in
human form (John 1:1-14). He assumes human foigspace and time. Our true
humanity is to be located in Christ, and when wate ourselves outside Christ we
find ourselves in disharmony with God'’s purposetfa well-being of creatiort.

The ordering of creation

From the Genesis account of creation we recogheteorder is at the heart of God,; it
is his nature. We see the creator being free taceseshis will in all that he does, but
God'’s acts are not fickle nor arbitrary; his wdldgonstrained by his character.
Creation is an expression of God’s creative purpdke scientific enterprise of the
Enlightenment depended on this understanding.

Eugene Peterson helpfully suggests that part ofsGwdering of creation is the gift

of time. He suggests that “under Isaiah’s prophefiaence, ‘create’ emerges from
the background of Israel’s history into an activgbspel word for what God is doing
today around the exile people of todd§The ordering of the six days of creation and
the seventh day of finishing, resting and hallowisig rhythm, which we should not
disrupt if we are to live in the created way of bodies. The seventh day is important
as the place where we can enter into creation arttipate in God’s creative work.
Peterson urges us to understand that time is cotenodity. Contemplation of
creation is important — the Sabbath rest commafatissed and reproduced in our
lives through worship. There should be an intincatenection between the world of
creation and the world of worshipSo he believes that we enter the “gift of rhythmic
time in the midst of this mess, where the SpiriGoild is moving and speaking
creation and salvation into existencé.”

Chris Wright calls us to recognise that the commadéising of time in our modern
debt and interest-based economies is contrastbédigttheology of time implicit in
the sabbatical cycles of Israel. This includes Gadlationship to the land and God’s
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eschatological redemption We recognise that the covenant God is the créar
God revealed

The Bible presents us with the revelation of Godhke Psalms we read of God’s
glory and handiwork revealed in the universe (PsEn104); Jesus affirms that the
signs of nature are dependable (Matthew 16:2-3el1&k54-55); and Paul recognises
that God’s nature is revealed in his creation (Aetsl7; 17:24-26). Modern science is
suggesting a universe exhibiting design, in whiaghnan beings have a central place.

We can rightly speak of the sacrament of creatiod, of a sacramental univerSe.
We can agree with the view expresse&imaring God’s Plandhat “everything is a
vehicle of God’s self-expression by which God spgefatm within” (Psalm 148:5,
Hebrews 1:3%’Anne Primavesi encourages all people to see thessab members
of the biological community, together and indivilyaevealing ‘Godself>®

We can therefore suggest that any destructioneoéttvironment is the destruction of
the beauty and faithfulness of God.

Land

To whom does the earth belong? “The Earth is the’sb(Psalm 24:1), but also he
has given it to us - Psalm 115:16. But it is leateh to rule on God’s behalf -
Genesis 1:26,28. Our unique relation with God leadsur ability to think, choose,
create, love, pray, and exercise control. Resedisbgvery and invention, in biology,
chemistry, physics and other spheres, and in @altrtbmphs of his technology, is part
our God-given role. We co-operate with the procesdaature, we do not create
them. God has entrusted us - we are caretaketamdwners. The Year of Jubilee
teaches us that we do not hold the freehold righesiticus 25:23 (cf. Luke 4:19).
Goods are meant for everyone, they are to be shared

Wright notes that Jubilee was intended to proteetsimall householder and also
“served to establish an economic practice for retdeg the land and the peopl&.”
He goes further to suggest that the “Jubilee eXigigorotect a form of equal land
tenure and to prevent inequality of wealth and lawdership in society. It mirrors
the creation principle that the earth is given lmd® humans, who live as co-
stewards of its resource®”

Human beings
The Bible describes us as God’s image bearersago Dei As God’s representatives

we need to have an intimate understanding of baith &d his creation. John
Houghton maintains that God-given minds can exphmie discover creation. That
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being like God is being creative, and that sciemkhowledge is to be applied in
technology for the benefit of all creatibhlt implies being stewards responsible to
God. Houghton believes that the degradation oftineds a sign of mismanagement.

Sam Berry refers to ‘Adam’ @domo divinus- Neolithic farmers, who atdomo
sapiensn-breathed by God’s Spirit. The ‘Fall’ sees aslo$ relationship with God (a
spiritual death restored in Christ) and with theiemment. Thorns and thistles
(weeds) are “merely plants growing in the wrongeplalhey indicate uncared-for-
land.”®? Creation is restored when human beings discowgr tue humanity
(Romans 8). Berry believes that in our sin we Hailed to prevent ecological
disaster. Quoting Henri Blochdn(the BeginninglVP, 1984, p.158) he notes that “if
a man obeys God, he would be the means of bletsngarth; but in his insatiable
greed .... and in his short-sighted selfishness diletps and destroys if*

Covenant

The first covenant, of which we read in the Bilidemade by God with Noah (Genesis
6:11-9:17). God commanded Noah to conserve nadut8), After the Flood God
establishes his covenant with all of creation (P48see also Hosea 2:18, God’s
renewed covenant with a disobedient Israel).

The new covenant after the flood reminds us thaareealways looking from the side
of a broken creation. God’s saving of creationegrsin God’s heart, as he remembers
Noah. The land is still to be fertile. But then are led into a discussion of what sort
of a relationship creatures should have towardsamo¢her, and how can the violence
and the killing be in accordance with God’s absokdvereignty? The answer is that
paradise is lost. The groaning of creation (Ron@B83) starts her&'

Covenantperit, shares a root with the Genesis word to desciiloealcreativity,

bara. This root has the sense of ‘binding.’ “Throughd&ogracious love, creation is
bound by the everlasting covenant to the invisibdel, and all creatures are bound to
each other in a web of interrelationshfp.”

Creation is in a state ghalom which is peace, harmony and integrity (see Isaigh
24, 32, 55; Psalms 89 and 104). A new and redeeneadion in Christ will exhibit

the same characteristics (2 Corinthians 5:17; RemBal8ff; Colossians 1:15-21;
Revelation 21).

The “groaning of creation” (Romans 8:18ff) is nataentific problem but is based
far more profoundly on human beings striving foryeo and control. The ecological
crisis gives theology, science and technology amomtask in saving the planet, as
we share a common destiny. Moltmann maintainsth®aliving relationship between
human societies and the natural environment has laséngly, if not irreparably,
destroyed by human technologies which have exploitdure. He states that:

®1 John Houghton, ‘God and the Image Bearers’ inl8#itlett, Caring for Creation. Biblical and
theological perspectivepp.31-32

2R J Berry, ‘Rejection of the Creator’ in SaraHétt, Caring for Creation. Biblical and theological
perspectivesp.43

%3 R J Berry in Sarah Tillett, p.44

®Margot KassmanrGovenant, Praise and Justige David Hallman (Editor)Ecotheology: Voices
from South and NortfiGeneva, WCC and Maryknoll, Orbis, 1994) p.29

% Sharing God'’s Planep.17
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these concerns are governed by the basic valuesoawittions of human
societies. And the values and convictions thatgtew human societies, and
regulate public life, themselves derive from fundsal human convictions
about the meaning and purpose of’fife

and:

for the victim nature, scientific and technologicalilisation is undoubtedly
the most terrible monster ever to appear on edhé.results are so familiar
that there is no need to describe them at anyhelgyterywhere
uncontrollable processes of growth have sprungrgwing populations,
industrial growth, growing pollution, a growing uskenergy, a growing
exposure to stimuli, and growing mental and spatitastability among men
and womerf’

For so-called progress, needs are fulfilled andateta grow, resources are exhausted
and pollution increases.

Justice

There are clear questions of justice, when we dangiollution, exhaustion of natural
resources and the inequality of the availabilitgations gifts. Gustavo Gutierrez
distinguishes three meanings of poverty: i) mat@aaerty - the lack of economic
goods which are necessary for life; ii) spiritual/prty; and iii) a biblical
understanding that recognises that poverty cortigatiie meaning of the Mosaic
religion and the Christian faith, which is to giweople dignity’® There must be the
elimination of exploitation and poverty that pretsethe poor from being fully human.
So Christians should have a solidarity with therpoal should oppose poverty. A key
text is the Jubilee manifesto of Luke 4:18-19.

Leonardo Boff believes that the present socio-esoogystem is oppressive. He says
that “experience shows that within the dependéetréil-capitalist system ...... there
is no salvation for the poor, no respect for bagjets, and no satisfaction of basic
needs.” This is because capitalism works on thie loigthe greatest profit in the
shortest timé&?

He maintains that liberal thinking seen in globaitéchnology as the providential
solution on a world scale is in error. He says thias an agenda for guaranteeing
survival (by providing food), but not for promotitife (by creating conditions for
people to produce their food}*We might draw a comparison with Satan’s
temptation of Jesus to turn stones into bread (Matt4:2-4). Boff says that human
beings are not simply hungry animals in need otifesatisfied through

% Moltmann,God in Creationp.23

" Moltmann,God in Creationp.28

% Robert McAfee BrownGustavo Gutierrez - An Introduction to Liberatioheéblogy(New York,
Orbis, 1990) pp.56-57

% Leonardo Boff, ‘Science, Technology, Power ancekittion Theology’ in Richard Foltz (Editor),
Worldviews, Religion, and the Environment. A Globathology p.500

0 Leonardo Boff in Richard Foltz, p.501
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“technological messianism” — they must be ableaudigipate through creativity, to
feed themselves.

For Boff science, technology and power are pad pfogramme of redemption,
construction, consolidation, and expansion of hutifarand freedom, which starts
with those who have the least life and freedom.

Sin and Redemption

We can, fairly, conclude that sin is the main faamoenvironmental destruction. Sin
alienates us from God, our fellow human beingsfeom the natural world.

In Jesus Christ there will be a new creation (Rasr&ath8-23). The Spirit gives us the
possibility to be what we are to become - the chiidof God. The whole creation
awaits the revelation of this possibility: of cayjrself-denying, human beings, who
live for others.

John Houghtoff believes that the practical problems of stewapishthe earth are
beset by problems of human selfishness and greedhwdad to overexploitation of
the earth’s resources, and by human impotence knaw what to do, but lack the

will to do it. This is a spiritual problem, and shiask is not ours alone — God partners
us.

Genesis does not provide a mandate for exploitieusing earth’s resources for our
own selfish benefit. Houghton warns that:

we can see only too well the results of the ugedinology to further
uncontrolled and unbalanced exploitation. And &li®.... know only too well
how often our attempts to solve one environmentablem create other problems
we had failed to identify?

A Theology for Earthkeeping:

We need to keep at the forefront of our minds fablical truths: “In the beginning
God...” (Gen.1:1); “The Earth is the Lord's, anémthing in it” (Psalm 24:1); “The
creation waits in eager expectation for the chiidvéGod to be revealed”
(Rom.8:19); and “Behold, | am coming soon! My redves with me, and | will give to
everyone according to what they have done. | ani\thlea and the Omega, the First
and the Last, the Beginning and the End” (Rev.22:3R

The value that God places on all life
It is important to avoid compartmentalising ecot@gireflection, separating human

concerns from those of the whole of nature. Weatoonly understand the loss of
rainforests and their unique floras and faunasalse recognise that tribal cultures

! Leonardo Boff in Richard Foltz, p.503

"2 John Houghton, ‘Christians and the Environment: Opportunities and ResponsibilitieScience
& Christian Belief,Vol 9, No 2, pp. 101-111, 1997

3 Houghton, ‘Christians and the Environmempt’109
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are being destroyed.

It is not only that finite resources are being econed at an alarming pace, but also
that people's lives are being exhausted, theirshard their dreams ignored.

So as Christians we should have a solidarity wighgoor and should oppose poverty.
We are mindful of Jesus’ words: “I have come thattmay have life, and have it to
the full.” (John 10:10)

It is in Christ that creation is redeemed. The arse is created and then blessed and
sanctified, as celebrated in the seventh day, #ib&h. Houston suggests that the
eschatological purpose in creation may be summed the theme of “the Sabbath of
creation, which distinguishes it from nature.” Keegpthe Sabbath is the way in
which we become true stewards, weekly we declaeGlod is lord of creation. The
technical control of time (departing from the natu®od-given rhythms) is human-
centred and takes our times away from a relatignsith the creator. “The Sabbath
reflects on faith in the creator-redeemer, wholighd and Omega, the beginning and
the end. As he consummates his work in creatiohgswill complete his purposes in
redemption as the incarnate Lord.Jesus declared the Sabbath principle at the
beginning of his ministry (Luke 4:18-19) and we eadled to live as Sabbath-keepers
(Romans 8:18-21).

Sharing and giving

We note that the Old Testament concephalominvolves a creative relationship
with God, with other human beings and with the wehafl creation. There must be a
oneness, a sharing and love with all, for us wHelxrate the new covenant in bread
and wine.

When we discuss the occurrence of natural disadteosl, cyclone, hurricane,
earthquake, volcanic eruption, we must first ofratlognise our God-given abilities to
predict and counter the effects of these. In glodahs there becomes a need to share
not only our expertise, but also our technologgoteces and living space with the
poorer nations.

In the words of the 1974 Lausanne Covenant: wenaffnat God is both the Creator
and the Judge and that we therefore should sheu@htern for justice and
reconciliation throughout human society and forltheration of people from every
kind of oppression. We recognise that in living e@nthe authority of scripture, we
cannot be selective.

Cancelling all debts

Third World debt is result of: high interest rabed-irst World countries, depressed
commodity prices, protectionist policies, and atludother unfair trading
arrangements which make debt repayment impos$ilestians should seek to
understand the biblical pattern of Jubilee, andrhle the poorest nations from the
burden of the backlog of unpayable debt owed by twernments, to international
financial institutions or to commercial banks. Véeall Jesus’ declaration of Jubilee
at the beginning of his ministry, as recorded bid.(4:18-19).

4 James Houston in Sarah Tillett, p.95
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McDonagh identified that the debt also resultegémere environmental damaGe-e
noted that loans from the World Bank have finaneealogically destructive projects,
the Bank ignoring the environmental consideratioihdams, hydroelectric and
irrigation projects. Debt repayment has increakeddestruction of the tropical
rainforests in Brazil and SE Asia, where, for exanm the Amazon region the forest
has been burnt to provide land for beef produditosupply the global fast food
market’®

Stewardship

Stewardship implies caring management, not sefighoitation; it involves a
concern for the present and the future as welkHsand recognition that the world
we manage has an interest in its own survival aglttveing independent of its value
to us.

One difficult ethical question for the world is vther we should control population in
a caring humane way or do nothing and watch themialent control of population
unfold before our eyes.

It may appear less controversial to control thdetegn of finite resources - be it

fossil fuels or ocean plankton - for here we constine capital on which our
economy is built; and it is irreplaceable. But ttases questions for Christian
concern to help developing nations who need toagxilese resources to merely
survive. In our modern world where economics rathan ecology, let alone
Christian justice, controls our farming there maygood reason to listen to God'’s call
for concern for birds and other animals, (Deut.2832t6-7) or for fruit trees
(Deut.20:19).

The destruction that human beings bring to creatmes question whether we are in
control or able to be stewards. The ways in whitielospecies become resistant to
pesticides and insecticides, and penicillin, goestiwhether we can be stewards of
the natural world. Our control may be only pariatl we must see it in the
perspective of the many things we do not know artigps will never know. This
should encourage us to take our responsibilitieseraeriously.

It has been noted that both Christian and secglem@es have latched onto the
concept of stewardship in examining the way in Whiamans should relate to the
rest of the natural world. We are warned that tiee of stewardship can represent an
easy retreat to a comfortable concept which avoaasing to terms with deeper
philos%)hical and theological issues inextricablgiwoven with the environmental
crisis.”

We can fall into the danger of God as the absdatettord, who leaves human beings
in charge. A theology that separates God from #taral world is less likely to
respect it than one which sees God as indwelliagton.

> Sean McDonaglGreening the Christian Millennium.39

6 Sean McDonaglGreening the Christian Millennium.40

" Clare Palmer, ‘Stewardship: A Case Study in Envinental Ethics’ in lan Ball, Margaret Goodall,
Clare Palmer & John Reader (editofsle Earth Beneath: A Critical Guide to Green Theglo
(London, SPCK, 1992) p.68
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While these are important warnings for the modeds may be implied by our use of
stewardship, we should not forget that it is comeeevith grace - all from God. It is
God who calls us to be stewards. There are falhiegconsequences if we forget
about stewardship - we run the risk of forgettingog and gratitude and change our
basic outlook from stewardship to ownership.

Stewardship is not only a matter of how wealthistridbuted, but also how it is
acquired. Wealth is acquired from the finite resesrof the planet, so stewardship
must be concerned with issues of ecological antigadlexploitation; respecting the
integrity of creation. The biblical word ‘dominiomust no longer be misunderstood
as domination. “As awareness of the consequencesnsiiming non-renewable
resources or of permanently affecting the ecolddiakance increases, so does our
accountability, both to God and to our neighbofithis and of future generation&®”

Too often stewardship takes a utilitarian view,isg@ature and the natural world as
our resource. With Anna Peterson, we can concluale‘stewardship ethics seek, in
short, to allow for human distinctiveness and sgaelationship between humans and
God while also placing limits on human freedom dnchinion over the rest of

nature” and that human needs and environmentakcoscplace constraints on the
ownership and use of propert{ We are created as co-creators with a freedom to
participate in God’s purposes. Peterson believatsatr purpose is linked to our
capacity for responsibility. Peterson quotes RosgmRadford Ruether in recognising
that power carries responsibility: “The capacitypagents of destruction of the earth
also means that we must learn how to be its caanslaeforesuch destruction
becomes terminaf®

The idea of the natural world as a resource beltmgsman-made financial model -
the idea that everything is there for the goodwhhnity. This leads us to consider
justice. There is a danger that as long as weustify) something as benefiting
humanity, it will be acceptable under our stewanglglthic. We justify the destruction
of woodland, wilderness, wetlands for agricultwddaed humans; the flooding of
river valleys for hydro-electric power. Such a vieaentirely anthropocentric.

There is a danger of humans treating the envirohimean inhuman and godforsaken
manner. We should behave as: prophets - helpingl@¢o see the world of creation
as it is; as priests — “living sacramentally, reg® all creation as a gift, transforming
it and returning it to God™; and as kings — defending the rights of the poar a
disadvantaged — accountable stewards before God.

Justice

8 P N Hillyer, ‘Stewardship’ in David Atkinson & DV Field (editors)New Dictionary of Christian
Ethics and Pastoral Theologlzondon, SPCK, 1995) p.814

¥ Anna Peterson, ‘In and of the World? Christiandlbgical Anthropology and Environmental
Ethics’ in Richard Foltz (EditorVorldviews, Religion, and the Environment. A Glodathology
p.328-329

% Rosemary Radford Rueth&@aia and God: An Ecofeminist Theology of Earth tifea(New York,
Harper Collins, 1992) p.86, quoted in Anna Peterdarand of the World? Christian Theological
Anthropology and Environmental Ethics’ in Richaradltz (Editor), Worldviews, Religion, and the
Environment. A Global Anthologp.331

8. Sharing God'’s Planep.24
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Development which pollutes and undermines life-supgpystems is a contradiction in
terms. It is here that we will want to note thepa@ssibility of richer nations in terms
of justice. However, mere economic growth is notrahcation of development -
injustice prevails where people’s basic needseftaihmet. It is not satisfactory to
maintain that what fundamentally matters in moyastthe integrity and stability of
the biosphere, and disregard the wellbeing of eirelyidual. It can become an
attempt to disown all the requirements of justice.

Mary Grey notes that Rosemary Ruether has suggested

Christianity’s powerful sacramental tradition aremb8ath traditions of
blessing can be re-envisioned to include diretté/tionouring of creation as it
affects the suffering and need for justice of ppeople and especially poor
women®?

There is the connection between economic exploitaind environmental
degradation. The uneven distribution, control asel of natural resources are serious
justice issues. e.g., the average USA citizen teeratural resources used by 200-
300 citizens of Asian countries. The rapid depletsd non-renewable natural
resources raises the question of our responsibdifyture generations.

Poverty is a source of ecological destruction,“batess the poor have alternate
sources of food and basic needs like fuel, theytitiovantonly destroy whatever
natural environment is around theffi.”

Sin is the main factor in environmental destructi®im alienates us from God, our
fellow human beings and from the natural world. ¥ga address this through our
celebration of the Sabbath. The Sabbath breakeeadrbm the chains of ownership
and consumerism. “The Sabbath is an occasion ok#iggving, a feast of
contentment and enoughness .... The fallow seasatregrs human activity and
limits human exploitation of both the natural orded of the poor .... Sabbath
requires letting go™

Peter Carruthers suggests that Sabbath and Jgbikeéhree principles for farming
and food production: sharing — with the poor; cgrifor the earth; and restraint — of
power and wealth. But he warns that there are digparities in the world between
the overfed and the hungry; there are imbalancéseinvorld food system, there is
unfair trading, and a growing industrialisationagfriculture, which is destroying the
environment. Instead of keeping the Sabbath we h&&abbath-less societ}”

Relationships
The natural world is not our complete environm@&ug and his grace also form the

human environment. We cannot reduce environmeatdiological chain of vital
processes.

8 Mary Grey, ‘Ecofeminism and Christian Theology'linkas Vischer (editor),istening to Creation
Groaning(Geneva, John Knox, 2004) p.165

8 K C Abraham, in David HallmarEcotheologypp.68-69
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8 peter Carruthers, ‘Creation and the Gospels’ mal$aillett, Caring for Creation. Biblical and
theological perspectivep.74
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“An adequate theology of the environment therefowelves God, the human person
and nature; thus problems concerning the envirohcemot be resolved in purely
socio-political terms® There is often the danger of the ecology labeideised by
people to promote their own materialistic ideolagie

It is totally unacceptable to follow the approaditertain ecologists who see the
solution of the crisis of human beings and theuigmment in terms of population
control. Such ideological manipulations have airtteot an egoistic philosophy
which in fact seeks to make life more pleasurabienealthier countries by
disregarding the interests of less well-developatibns.

We need a theology for earthkeeping which is holed not dualistic - separating
out human beings as above the rest of the wordd;vilews God's immanence as well
as his transcendence; and that is relational, resimg the trinitarian God of creation.

Responses:

In environmental terms we recognise that the whbdsl a window of as little as 20
years in which to think and act globally. The wamdy face a global eco-crisis in the
next 50 years. Scientists have become more surd plsd what human activities are
doing to the climate, but there are many unceiigsnh our predictions particularly
with regard to the timing, magnitude and regioratgrns of climate change, due to
our incomplete understanding of, for example, sesiand sinks of greenhouse gases,
which affect predictions of future concentrations.

There is a need to take action to stabilise them8dn. Some actions have already
been taken which affect the emissions of greenhgases, for example the Kyoto
(1997) and Montreal (1987) Protocols regarding sioiss of CQ and CFCs.

Other actions which can be taken are: a reducti@efrestation and an increase in
afforestation; reductions in methane emissions;amdggressive increase in energy
saving and conservation measures.

The path to follow is neither too difficult nor t@ostly, but requires a clear political
resolve. Need to provide incentives for energyrsgvineed to develop renewable
energy sources; need to provide developing cowtvith the necessary technology;
investment should take note of long-term environt@erequirements.

The demand of consumers can have far-reachingtefiées a matter of what we
want and are prepared to pay in both costs anceqoesices. The future is therefore,
to some extent, in our own hands.

Christian response

Christians have a contribution to make. God createtlentrusted the earth, and will
redeem the whole of creation (Rom.8:19-22). Wenléaurthink and act ecologically.
There is a need to be re-awakened to the Gospel atid recognise that human
greed is at the root of the environmental crisis.

8 paul Haffner, ‘A Christian Ecology’ in Robert Whel, Joseph Kirwan & Paul Haffnéfhe Cross
and the Rain Forest: A Critique of Radical GreerrBlity (Grand Rapids, Eerdmans, 1996, p.126
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There is a price to pay through fair prices fordiworld goods and higher taxes to
allow the support of development in third world ntnies.

Christians face the task of articulating the gosg# relevance, to speak
prophetically and relevantly to the environmentad aocial issues of our day. Sadly
often the church misses the opportunity and ottades on the task - this is
particularly the case with the environment. Thenglhoof the Green Movement is the
clear example, where there has been little Chnstigolvement.

Understanding and perceiving the situation and ngto a change of heart or mind
IS metanoia— repentance. There are steps that we shouldrtakestainable
consumption, which involves ethical choices in purchasing of goods and in our
lifestyle. We will need to recognise our ecologifcadtprints on the earth — our impact
on our local and global environment. We can tak@renmental audits of our church
and community, and establish eco-congregations.

The Church should be at the forefront in campaigan sustainable development,
addressing social and economic injustice in thddvdihere needs to be a holistic
response that looks to the interests of all wheestod's world.
An example of church action is demonstrated in afl@d advocacy case study —
protecting La Moya Ecological Reserve in the PanvAndes’

Recognising the developing crisis in the pollutadria Moya, a lake essential to the
needs of the community Tearfund and its partneamigation, thénstituto Biblico de
Ayaviri have sought to analyse and address the problentraCeauses include the
dumping of general waste in the lake, a lack ohmg water leading to the lake being
used for washing clothes, sewerage flowing intdake, and the use of the lake
environs for sports and leisure activity. Shortrterction has involved restricting the
dumping of waste, and action to remove rubbish fteenlake. Longer term action
will involve providing running water to the housssthat people can wash their
clothes at home; providing clean drinking wategyiding locations for safe disposal
of waste; providing alternative areas for sportsvdies; and finding a way so that
polluted water does not flow into the lake. Teadinas identified the following as
key advocacy learning points:

* endeavour to include the community at all stages

* hold existing bodies to account for what they angp®sed to be doing
* educate communities on the causes and effectefioblems

* co-operate with the government to bring about ckang

» build strong and varied coalition

* use the media in appropriate ways

Another example is the work 8f Rocha an international Christian organisation
dedicated to environmental conservation, whichssuksed in the next section.

Sallie McFague asks if there can be an ecologitalvar to Jesus’ question: “Who do
you say that | am?” (Mark 8:28)She believes that eschatological Christologies tha

8" Graham GordorTearfund advocacy case study. Protecting La Moyaldgjical Reserve — Peyu
April 2002, obtainable from graham.gordon@tearforgl.
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look to renewal and a resurrected creation addhesdespair of a deteriorating world,
and that Jesus’ ministry to the oppressed can teméad to nature, which she sees as
the ‘new poor.” She maintains that “If the Redeeméhe Creator, then surely God
cares also for the other 99 percent of creatiohjusb the 1 percent (actually, less
than 1 percent) that humans constitfeShe says that “our consumer culture defines
the ‘dominant life’ as one in which ‘natural resoes’ are sacrificed for human profit
and pleasure and ‘human resources’ are the emayiee will work for the lowest
wages.?® But God with us suggests the range and promisiévisfe concern.
Sacramental Christology is the embodiment of Gotk@ation, as well as the hope of
new creation. Therefore justice, rights, care amtern should be extended to the
natural world.

The Earth Chartett

Our response can be summed up under the followingiples, presented under the
‘Earth Charter’ in Richard Foltz’&lobal Anthology

* respect Earth and life in all its diversity

» care for the community of life with understandiogmpassion and love

» build democratic societies that are just, parti@pa sustainable and peaceful

» secure Earth’s bounty and beauty for present alldgenerations

» protect and restore the integrity of Earth’s ecaabsystems — biodiversity
and natural processes

* prevent harm as the best method of environmentaégtion — if in doubt —
precaution

e adopt patterns of production, consumption and kiyction that safeguard
Earth’s regenerative capacities, human rights,camamunity well-being

» advance the study of ecological sustainability

» eradicate poverty as an ethical, social and enmmorial imperative

* ensure that economic activities and institutionalldevels promote human
development in an equitable and sustainable manner

« affirm gender equality and equity as prerequisitesustainable development

» uphold the right o&ll to human dignity, health and spiritual well-being

» strengthen democratic institutions — accountableegonent

» integrate into formal education and lifelong leamthe knowledge, values
and skills needed for a sustainable way of life

» treat all living beings with respect and considerat

e promote a culture of tolerance, non-violence aratpe

Celebration

As in the Psalms, we celebrate God’s goodnessatiduiness; this great big
beautiful world, which God has given for our sustece and enjoyment.

8 Sallie McFague, ‘An Ecological Christology. Doekristianity have it?’ in Richard Foltz (Editor),
Worldviews, Religion, and the Environment. A Globathology p.334

8 McFague in Foltz, p.337

% McFague in Foltz, p.337

*I Included as an appendix in Richard Foltz (Editafridviews, Religion, and the Environment. A
Global Anthologyp.591-596
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Sean McDonagh suggests that we explore the Loupyp& or Eucharist as renewing
the covenant? He focuses on two themes: covenant renewal, amksgiving to

God for all gifts including the gift of creationo@enant living includes praise and
thanksgiving, care of the poor and of the vulnexalbhe new covenant in Christ
includes the political freedom and promised lanthefold covenant but, in addition,
is the inauguration of the Kingdom of God. God’srkvim creation is in the
background of all the covenants, especially theenant with Noah. Sadly, our
misuse, overuse, and abuse is “shredding the ityexrcreation.®

To be covenant people we need to learn to understat work in harmony with
creation. This requires humility. McDonagh suggdéisés on a number of occasions
each year our celebration of the Lord’s Supperwaharist should highlight the
renewal of the cosmic covenant where the emphasigdibe in promoting work for
justice and the integrity of creation among Chaiss®*

Thanksgiving has also been a central focus of theh&rist, from Passover
remembrance to our recalling the love of God ini€hMcDonagh notes that the
Jewishberakah(prayer of blessing and thanks) from which all Bargstic prayers are
ultimately derived, gave thanks first for God’sural bounty and secondly for the
blessings of the covenafitThe dynamic creation of which we are a part shoeld
reflected in our Eucharistic celebration, and caotdude our appreciation of our own
local environment. Such prayers, urges McDonaghildveeconnect a worshipping
people with their immediate landscape, and thelnee lives with the whole of
creation®®

He concludes that the gifts of bread and wine syisdthe gifts of creation and the
human dimension of care and creativity in fashigrilmeese elements into food and
drink. Here is the mutual relationship between hoil@ngs and creation, and the
social world of dependence on others. We are aingédie in an ethical lifestyle and
celebrate the Holy Spirit renewing us and the whdlereation’’

Conclusion

The land and its resources belong to God and noinwan beings. God is revealed as
a God of order, power, and faithfulness, and Gadvislved in his creation. Human
beings are invited by the creator to be co-creataksng part with God in the care

and sharing out of the riches of the world. Covendth its themes of relationship,
justice and sin, becomes the key underlying priedigr our thinking. God, the
creator, draws us into a covenant relationship withself, which involves us in the
responsible and accountable stewardship of credtiere we recognise the need to
address pollution and the related issues of Ozayes damage and adverse climate
change. We are also challenged to be just in calirdgs with all other human beings.
Understanding God’s justice and God'’s desire amnéd fta every human life leads us

2 Sean McDonaglGreening the Christian Millenniunpp.193-213

% Sean McDonagh, p.197

% Sean McDonagh, p.201

% Sean McDonagh, p.203

% See, for example, my own meditation, printed aspibistscript irfEarthshaping Earthkeeping
(SPCK/Lynx, 1999)

" Sean McDonagh, p.213
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to ask questions about our use of the earth’s resswas well as our pollution of the
earth’s surface and atmosphere. Recognising humdesomes a vital element in
controlling our use and abuse of energy sourcés sk easy for greed, the desire for
power, and selfishness to control the way we behave

Christians must learn to think and act ecologicakypent of extravagance, pollution
and wanton destruction; and recognise that humerg®&nd it easier to subdue the
earth than they do to subdue themselves. Christzaesthe task of articulating the
Gospel with relevance; to speak prophetically atemantly to the environmental and
social issues of our day; and rediscover an holgictrine of creation. The native
American Cree people have a saying:

Only when the last tree has been cut, the last pgesoned, and the last fish
caught, only then you will realise that one careaitmoney®

% Margot Kassmann, ‘Covenant, Praise and JustiGéation’ in David Hallman (Editor),
Ecotheology: Voices from South and Nai@eneva, WCC and Maryknoll, Orbis, 199449
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Examples of Practice

A Rocha™®

The A RochaTrust was first created as a UK charity to essdbdi Christian field

study centre in Portugal in 1983. Since th®m®Rochahas continued work in the area
of practical science-based conservation projesfsiiad by a biblical understanding
of the earth, and of our role as stewards and stads creatiorf®® A Rochacurrently
works in 16 countries across five continents, whieiinvolved at all levels from
local to global, both as a uniquely Christian presein the conservation world, and in
resourcing the Christian Church to better caredod’s creation.

A Rocha in the Czech Republic

At the conference we heard of the workAoRochain the Czech Republic from Pavel
Svetlik and some of his colleagues. He explainedatbrk that they are doing in
ringing and monitoring breeding birds in the Oréckahori Special Protection Area
in eastern Bohemia.

This research is being carried out in partnership the Czech Ornithological

Society and already some trends are becoming autpaith a decrease, in 2005, in
the number of Corn Crakes. The long-term bird navinig in the Orlické Zahori will

be more easily supported through th&ochaCzech field study centre near Dobruska
in eastern Bohemia. The centre is run by a smsillleat team, who welcome visiting
researchers and volunteers. This centre will aésaded by local groups of young
people inA Rochawildlife and conservation club#& RochaCzech also works to
increase awareness of wildlife issues in Czechalsf®'

A Rocha in the United Kingdom

From the beginning oA Roch&s work in the UK there has been a strategic visibn
influencing the training of Christian ministerssled on four propositions:

1. church leaders have a decisive role in influegdéocal and national church
priorities

2. church leaders usually receive their most imftize formation in terms of their
priorities during their initial training

3. until recently there has been little engagemsattt the Christian responsibility
towards the non-human creation as part of theitrgiof ministers in the UK

4. ministerial training must engage with environta¢rssues because of the
urgent crisis, the biblical imperative for creaticare, and because of the
missiological opportunities that arise

% See website: www.arocha.org

1% pave Bookless, ‘Theological Education and Envirental awareness. The Experiencé\d®ocha
in the UK’ (unpublished papef RochaUK, 2006)

191 Taken from thed Rochalnternational Review 2005, published AyRochalnternational Office, 3
Hooper Street, Cambridge, CB1 2NZ, UK
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A Rochasince 2001 has provided support in terms of lestand visits to projects for
some 14 ministerial training institutions in the UKhis has involved a number of
different approaches:

* One-off lectures fitted into modules on Missiolo&yhics, Contemporary
Issues, and Spirituality.

» Lectures combined with visits #9 Rochés project in West London, which
has allowed for engagement with a real context.

* ‘Considering Creation’ - two 5 day courses in Snonid combining pre-
reading, retreat, pilgrimage and guided reflection.

» Placements/group work, which have been enormowlyable and career
changing for a small number of people who have laddm to take part.

» Ministers using sabbatical study leave to spene tivith A RochaUK and in
visiting projects outside the UK.

A RochaUK'’s National Director, the Revd Dave Bookless,mns that it is critical
that environmental theology and missiology are meiteamed’ into the lifeblood of
all training institutions and courses. He suggtsis some of the main difficulties in
achieving this in the UK are:

« The lack of any common agreed syllabus acrosssBrdolleges

* The pressures on colleges from competing prior(b&en finance-led)

* The dependence on key individual staff membersderato have
environmental input (demonstrated when that st&ffniner leaves)

* The concentration on ‘internal’ church issues ahyneolleges

* The fact that the environment does not fit into area of study within most
college syllabi.

The lack of environmental engagement for woulddeegy is deplored by Bookless,
who observes that colleges see this as a peripissted. He believes that there is a
need for a co-ordinated approach, which engagésthat structures and design of
courses. He suggests the following strategiegfRiochaand others:

1. As a primary strategy, encourage the main-stirgguof environmental
concerns so that they become a natural part ofearen of training for
ministry. To achieve this:

* arrange meetings with key denominational leadedscatiege principals
to persuade them of the need to include this area

* arrange a large-scale conference on Theologicatd&un and the
Environment for theological colleges

e encourage all theological colleges to offer a eooelule which blends
theological reflection on current environmentaliss with hands-on
practical experience

» offer a range of ‘off-the-shelf’ resources to cghks that could be inserted
into existing courses and modules

2. Offer courses/placement opportunities for theke wish to engage more
deeply than the primary strategy allows. This wdatdude many of the other
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current course/opportunities on offer, such asdahbsough CRESA Rocha
placements, and the Open Theological College.

Orthodox Academy, Vilémov, Czech Republic

The academy was established as a citizen’s orgamsa 1995 with Roman Juriga
as Director. The membership includes the Metrogoldf the Orthodox Church in
Czech lands. In 1998 The European Christian Enmental Network (ECEN, see
below) held its inaugural meeting at Vilémov.

Theology and spirituality

From the beginning, the academy encouraged radlecin environmental theology
within Orthodoxy and also explored the nature ofiemmental problems in the
world today. During 1996-1997 a series of semimagee presented dealing with
Ecology and Spirituality, but the end result was figeling that ‘we can’'t do
anything’. These seminars expressed concernspbstdered that politicians and
larger companies would have to undertake the adafiemntified.

When such action was not forthcoming they decitiatl the academy should do
something. A colleague of Roman Juriga did an msieip with the Lutheran Church
in Germany and returned with a variety of ideasaiion. The academy began by
examining their own buildings. They worked at thsulation of the buildings and
explored the use of solar energy. An elderly womnathe church gave them some
money and with that they built a solar thermal eystwhich was installed in a single
day.

The academy continued with small scale operatiank as using bicycles for
transport, and the insulation of buildings. Thesytbame up with the idea of
developing a water supply/water cleansing systanthivillages of the surrounding
region. This proved to be expensive, and led thethibk about creating a centre for
renewable energy.

Against an attitude of “it doesn’t work,” they spéwo years making applications to
the local authorities and eventually got suppariaf@rogramme of implementation.
They finally established a centre for the applmatf renewable energy, which
offered education, consultancy, and practical apgbn.

The sustainable energy programme continued witho#opvoltaic system, solar water
heating, wind turbine, and biomass. Roman Jurigangented that it is not so much
an issue of financial returns, but whether or netreally want to do it. The spiritual
motivation is important.

Metamorphosis — Transfiguration

What is most important, he said, is the applicatibthis key doctrine. When the

availability of energy resources is becoming maretéd, and the burning of fossil
fuels has impact on the global eco-system, we r@seghat renewable resources
have no waste. We should be looking for renewaddeurces that can be used in
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decentralised / small units and cannot be monagublisut give the possibility of hope
for future generations.

Absolutely key to this process is the linking oty and practice. Education is
combined with practical application. At Vilémov thmove beyond doing the
research, and demonstrate that these technologiesid. Vilémov often finds itself
offering consultancy to local municipalities. Sumnsultancy is based on real
experience, with all the data provided. They offee day introduction courses for
school children, which often end up with the cheldiasking about spiritual issues
related to the environment. Three week coursesi®thieology and practice of
sustainable energy are offered to groups from akaird Eastern Europe.

They are demonstrating the operation of a wideearfgechnologies through the St
Elias Wind power station, the Holy Apostles Watewr Station and the
reconstruction of an old windmill. They believe titas important to do this in a
church environment, as they are not merely speakdogit money, but about other
concerns such as the doctrine of creation, andhhbech’s solidarity with all people in
the community.

ECEN!%?

The European Christian Environmental Network wastted in response to a
resolution of the Second European Ecumenical Asbeimii997 calling for “a
network of persons with environmental responsibsitin the churches.” Several
exploratory meetings were held in the months foitmpthe Assembly. As a result, at
the invitation of the Conference of European Chas¢l60 delegates from 24
countries met at the Orthodox Academy of Vilémow @98 and decided to set up
ECEN.

The founding gathering declared that in recents/@dras become increasingly clear
that the European churches need to collaboratelglos environmental issues.
Ecological threats transcend national boundariésaa@ often best addressed by joint
efforts, in addition to the ongoing work on locssgues.

The aims of ECEN are to work towards the develogroésustainability at all levels,
community, regional, national and European. Thismres not only the ecological,
but also the social, spiritual, political and econmodimensions of life. It seeks to do
this by:

e promoting environmental responsibility based oni€tian convictions

* pooling information and expertise

e encouraging and supporting members in developiagtigal action to
fulfil the churches’ ecological responsibilities

* raising ecological awareness and commitment oEtm@pean churches

» analysing social and political implications of emmvimental issues and
promoting joint activities to address them

192 The material included here is based on the ECEMiqation, European Christian Environmental
Network. The First Five Years (1998-2003). A Docutiaion
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* identifying environmental issues arising at thedp@an level and
suggesting to the churches ways of dealing witmthe

* encouraging the dialogue on environmental issuamgrthe different
regions of Europe (for example East-West and N8dhth)

e stimulating appropriate collaboration with NGO’ddanith the activities of
European organisations and institutiofs.

In introducing the work of ECEN, the Revd Dr PdRawlovic, Study Secretary of the
Church and Society Commission of the Conferendeunbpean Churches and
secretary of ECEN, noted that the two main taskewe

1. to establish contacts between people from @iffechurches and people from
different countries involved in the Care for CreatiECEN is a network which
offers a platform of exchange for those who aregiated by their respective
churches to do the work in protection of environtresnwell as for those who, on
the basis of their Christian faith, are called ¢odative in this area, both
volunteers and experts. ECEN is closely linked \ihign Conference of European
Churched?

2. to work in specific fields such as climate chengater, eco-management,
environmental education, and sustainable developmesviding a theological
context in all fields.

ECEN calls its members and friends usually evecpseé year to an Assembly. The
last ECEN Assembly took place under the title ‘biyiin a New Energy Era’ in
September 2006 in Sweden.

One of the main ECEN activities is promotion of é&TBay of Creation’ as a part of
the Liturgical life and Liturgical calendar of tisurches in Europe. An annual
publication of liturgical material with a focus care for creation is available from the
website www.ecen.org.

ECEN is contributing to the preparation of the @Hturopean Ecumenical Assembly
to be held in the Romanian town Sibiu, in Septen20€7. In particular, it is
responsible for the Creation Forum which will foars‘responsible and sustainable
lifestyles’.

Eco-congregation

Eco-congregation is a programme offered in Engl&udtland, Wales and Ireland,
designed to enthuse and equip churches to weaw®emental issues into their life
and mission. The full programme offers:

* resources- modules for every area of church life
* support— website, newsletters, links to other organisestio
* an award- to affirm and witness to the church’s work

103 :1.;

ibid. p.3
194 Conference of European Churches is pan-Europegmisation of churches which gathers 125
Member Churches of Anglican, Orthodox and Protedtaditions from all over Europe.



45

The modules cover, amongst other topics, worshghing, youth work, looking
after church buildings, looking after land, and coumity involvement.

Churches are encouraged to carry out an envirorahemeck-up and work out what
should be their priorities for action.
The check-up includes:

* worship How often are environmental concerns includedanship including
prayers and hymns or songs?

» theology Does the church tackle creation/environmentaldssn its teaching
and preaching?

» children’s work Does the work with younger children recognisegbeential
for including environmental concerns?

« youth work Are young people challenged about their persmsgdonsibility in
the care of the environment, and are the younglpesouraged to undertake
an environmental project?

» church property A challenge to consider energy and maintenarsteess such
as: energy consumption, use of ‘green’ electri@tgctricity from renewable
sources), thermostatic and time control of heat@pgyropriate levels of
insulation, and low-energy light bulbs etc.

e church land Where appropriate seek to make grounds wildkiéndly.

« personal lifestylePromote awareness of steps that can be takée imoime,
for example energy efficiency and re-cycling of tegsroducts

e community involvemenlnvolvement in local environmental groups and
projects, and also being pro-active in addressingllenvironmental issues

John Biggs outlined the ways in which a numbeiooél churches were addressing
environmental issues. The following are some exampf what different Eco-
congregations have done:

* Waste ground adjacent to a church was transformtechicommunity garden
providing a space for children to play safely andddults to come to sit and
relax.

* Alocal canal was cleared of all the rubbish thed been tipped into it over
years of misuse, and the local church invited atfiemm the community to
join them. This led to many contacts of the soat the church would never
have made in its normal forms of outreach, and soitiee men who gave
willing help entered its congregation.

* A church had a paved area immediately in frontobuilding that was behind
railings, in front of which was a bus stop. Thigllzan untidy appearance. It
was cleared; old rubber tyres were painted anetifiith soil, planted out
with flowering shrubs that attracted butterfliesellises were erected for
climbing shrubs and together a green space watedreahich was attractive
for all those standing at the bus stop.

* A monthly programme of items that could be recysled developed, which
concentrated on one type of material at a timer&@tere collections of such
materials as plastics, mobile phones, ink cartsgdgad drink cans.

» A parish church’s graveyard had been neglectecbandme overgrown, now
only used at night by those addicted to illegalggdrwho left hypodermic
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needles behind, with the result that other peo@eevirightened to enter. This
was cleared, the overgrowth cut back, and the geadechanged so that it
became a place for relaxation, at the same timevag it as one of the
crime-spots in the district.

The John Ray Initiative (JRI)

The John Ray Initiative (JR? is an educational charity, based in the UK, with a
vision to bring together scientific and Christiamderstandings of the environment in
a way that can be widely communicated and leadféatese action. It was formed in
1997 in recognition of the urgent need to respanithé global environmental crisis
and the challenges of sustainable development mvicbemental stewardship.
Among its founders were climate scientist Sir Jblmughton, geneticist Prof. R.J.
(Sam) Berry, and biodiversity expert Dr. John Sale.

JRI has worked in three main areas: educationareBpand advocacy. From its
inception it has specialised in putting on confee=nin a variety of venues in the UK.
These have mostly been directed at Christian andgmwith some aimed more
widely. The most significant of these was Climateufn 2002, which was jointly
sponsored with the Au Sable Institute of EnvirontakStudies (U.S}’. The aim of
the conference was “to enable top policymakersrahgious leaders to hear directly
from scientists about climate change, and to pewidorum for discussion of how
churches, individuals, and institutions in the wideciety should respond.” A number
of Christian leaders from the United States attdritie meeting. Climate Forum 2002
has been recognised as a key moment, and led Evtrggelical Climate Initiative
statement in 2008 Much of JRI's efforts have been directed towaaising
concerns over climate change, but in recent yegisd for discussion have
broadened out to include human population, biogitagrand the proposed Severn
barrage (across the Bristol Channel between Sowled\and Southwest England).
Three “Coffee House Days” with a variety of speakand topics have also been run
in Oxford and Leeds.

Throughout the first 10 years of JRI a consistém®tasn of publications has appeared
either directly under the JRI banner (e.g. JRIB1is'"°) or by authors associated
with JRI (e.g. BerryHoughton, and other¥). Another key means of communication
has been the JRI web sitk which has details of upcoming events an Inforomati
Gateway, and an interactive forum. JRI members h&ebeen involved in media

195 See www.jri.org.uk

16 see www.climateforum2002.org

197 See www.ausable.org/au.main.cfm

198 5ee www.christiansandclimate.org/history

199 See www.jri.org.uk/briefindex.htm

110a g. R.J. Berry, (editorfhe Care of Creation: Focusing Concern and Ac(iMP 2000); R.J.
Berry, God's Book of Works: The Nature and Theology ofiféqT & T Clark International 2003);
R.J. Berry, (editorWhen enough is enough, A Christian framework feirenmental sustainability,
(Nottingham, Apollos 2007); and J Hought@lpbal Warming, The Complete Briefing, Third Editio
(Cambridge: CUP 2004). Finally several new book€aristianity and the Environment will be
published in 2007/8 by JRI directors including obhgsrof Bob White FRS, Prof Colin Russell and Dr
Martin & the Revd Margot Hodson.

1 See www.jri.org.uk
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presentations such as the BBC Radio 4 Sunday Mpinarship on Climate Change
in February 20072

JRIis involved in a number of educational initias at tertiary level. The Certificate
in Christian Rural and Environmental Studies (CRES) distance-learning course
run jointly with another charity, Christian Rurab@cern, and is based at Ripon
College, Cuddesdon (nr. Oxford, UK). The Open Thagiglal College module
"Christian Faith and the Environment" is designetake 120 hours to study by
distance-learning:

JRI's membership is mainly made up of Directors Asdociates. Both are expected
to have a significant level of competence in sateoictheology with a good lay
understanding of other disciplines. In practicertiagority are professional scientists,
engineers or theologians and many work in environiaddields. Most have had a
concern for issues of faith and environment for ynggars and have been developing
Christian responses to environmental challenges. [€lel of experience among the
JRI membership provides a skilled network of Crarst who are frequently called
upon to speak at conferences, and provide spedigbist for theological institutions.
The contribution that Christians can make in prowgcethical approaches to
environmental concerns is also increasingly bewtgah by secular institutions. For
example when the University of Oxford awarded ShrnJHoughton an honorary DSc
in June 2006, his role in founding JRI and his €tian concern for the moral
dimension of Climate Change was emphastséd.

JRI is therefore strategically placed to providei§€itans and theological institutions
with reliable resources and specialist teachingnvmironmental concerns and
theological responses.

Christian Aid

Paula Clifford is a theologian who is seeking tgalep a theology to underpin the
work of Christian Aid. She introduced Christian Aidesponse to climate change,
which is outlined in their reporT,he Climate of Poverty: facts, fears and h¢fpe
Christian Aid Report, May 2006, PO Box 100, LondB&1 7RT, UK).

Christian Aid’s partner organisations working inms®of the world’s poorest
communities have already been grappling with tfeces of climate change for some
years. The increased frequency and intensity afdames and floods in vulnerable
areas such as Central America and the Caribbeanbieen reflected in their work on
helping communities prepare for disasters and pe euth their effects.

However, as an organisation whose primary goal aléviate poverty and fight
injustice, they have recognised that climate changst now become a top priority
for their organisation. Rising temperatures andegwmé weather events directly
attributable to the changing climate have a deviagtaffect on the poorest people,

112 5ee: www.jesus.ox.ac.uk/chapel/sundayworship.php

113 More details of both these initiatives are avd#ah the section on Courses later in this volume.
114 Sjr John Houghton was Chairman of JRI until Decent)06 when he stood down to become its
first President.
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who lack the resources and education to adapuldfSsharan Africa higher
temperatures have led to prolonged drought, aisdnme areas such as northern
Kenya this has been exacerbated by melting glathatshave not reformed, leading
to water shortages and, in some places, conffidangladesh, as is well known,
global warming has resulted in rises in sea lewkiging people from their homes

and forcing them to live in makeshift conditionst@become environmental refugees.

All this represents new challenges for developmiéig.clear that measures to
combat climate change must be such as to allow gmantries to continue to grow.
But their development must be enabled to happevais that do not have an adverse
impact on the environment. So, for example, in Makhis means installing solar
panels as a means of generating electricity amirigapeople in how to maintain
them. As a result, many villages are already béngffrom power for the first time.

In Senegal, one of their partners is training peaplconstruct energy efficient
cooking stoves. These are very simple in designggesume far less fuel than
conventional methods, so people spend less timergdor firewood and
deforestation is reduced.

However, climate change is also a justice issuer People suffering most from the
effects of excessive carbon dioxide emissionstaree who have done the least to
cause them. The figures speak for themselves:tthesphere is capable of absorbing
12 billion tonnes of C@and this works out at 2 tonnes per person perweddwide.
Yet the emissions of the average North Americadisonnes per year and those of
the average European 12 tonnes per year, whilgbrSsharan Africa it is less than 1
tonne, often as low as 0.1 tonnes. Even China, tatlast-growing economy,
accounts for little more than 2 tonnes per persarypar. In other words, to combat
climate change effectively we have to recogniseétti@se of us who live in western
nations, are damaging the people we most wantlpoamel that change has to begin
with us: ourselves, our families and community, ciarches, our countries. Purely as
a matter of justice, the present situation canealtowed to continue.

As a Christian organisation it is a priority for i@tian Aid to set out the theological
basis for their work, making clear to their suppostand sponsoring churches their
vision of the interconnectedness between God, Guetple and the created world.
Time to Change the Climaig a pack specifically designed for churches awctudes
suggestions for reflection and worship. This isquically updated via their website
with material that includes a full act of worshifhey expect to produce a fully
worked paper on theology and climate change iméa future.

Although many of their partner organisations ovassare already working on climate
change-related matters, they are building up tlmgkvand recruiting new partners
who are able to provide poor communities with grismmnology.

In the UK Christian Aid launched a major climatenge campaign in February 2007,
designed to persuade individuals, communities,nassies and government to reduce
their carbon emissions. They know that it is incemtion them as an organisation to
do this themselves before making this requestlwérst and their efforts to ‘green’
Christian Aid, both at their London headquarterd antheir offices elsewhere in the
UK and Ireland and overseas, are well underway.
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They are also working alongside other organisatanscoalitions, both in the UK
and Europe (and in the future in the United Stabesgsues such as international
advocacy, and in developing compensation schemasrtefit poor countries. In the
UK Christian Aid is a member @&top Climate Chaoand in Europe they have joined
the European Christian Environmental Network (ECBNJ are part of its working
group on climate change. Three Christian Aid sta#imbers were present at the UN
Framework Convention on Climate Change conferemd¢airobi in November 2006
(one as part of the WCC ecumenical delegation)they also had a significant
presence at the World Social Forum in January 280&in addressing issues of
climate changé®®

Tearfund

Rachel Roach (Tearfund’s policy officer on climat&ngé notes that the world is
now locked on course to become ever warmer. Clitla@ge exposes the most
vulnerable, affecting all aspects of developmeant.the world’s poorest people, the
future in this warming world is bleak.

Tearfund believes that in order to fulfil its m@sistatement in a way that is
consistent with biblical teaching, it needs to duare for the environment into
all areas of its work and life. Partners, staff andporters are encouraged to
live with care for God’s earth as an essential eomcThe poor rely on
environmental resources for their livelihoods aedusity, and these are
increasingly jeopardized. Conserving and enhanemgronmental resources
are vital for getting people out of poverty.

Climate change is a specific growing environmetitegat, and it is the poorest
people who are hardest hit. Tearfund is thereforemitted to addressing both
the cause of climate change (by encouraging indal&] churches, businesses
and governments to drastically reduce greenhouseméssions), and the
effects (by working through their partner organisas in developing countries
to equip poor communities to cope with the conseqges of climate change).

Tearfund particularly believes that it is importéort the organisation and its
supporters to participate in serious engagemehtevivironmental issues as
part of their God-given responsibility for Creatiand is essential practically for
lifting people out of poverty

As Tearfund highlighted in 2068, one of the most devastating impacts of climate
change is on the world’s water supply. A warmerld/@ also a wetter world due to
an increase in evaporation. But although this tesalmore rainfall overall, rainfall
increasingly comes in more intense, less frequerdty, disrupting seasonal patterns

15 Time to change the climate available free in hard copy from Christian Aietlephone 08700 787
788, and is downloadable from: www.surefish.co likatechange/order.htm

For more details of Christian Aid’s campaign anklestwork on climate change go to
www.christianaid.org.uk/climatechange/index.htm or
www.surefish.co.uk/campaigns/climate/index.htm

116 Tearfund, 2006. Feeling the heat.
www.tearfund.org/webdocs/Website/News/Feeling%2tb@Heat%20Tearfund%20report.pdf
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and increasing both floods and droughts. For exarii@d UK Met Office’s Hadley
Centre for Climate Prediction and Research saysttteeme drought, which
currently affects about 2% of the planet, will atfever 10% within 50 years.

A member of staff from a Tearfund partner orgamisain Mali recently reported:
‘The climate has changed and the rainy season basrbe unpredictable. The water
levels fall year by year and some kinds of animal$ vegetation have disappeared.
The future is bleak for farmers and cattle-breeddiise.’

This kind of experience is mirrored by communitesund the world in which
Tearfund and their partners work, and increasinggyches the scientific
predictiond®’. Not only do changing rainfall patterns lead toddnsecurity
(particularly in regions highly dependent on raga-fagriculture), but also to health
problems, migration and potentially conflict.

It is vital that the impacts of climate change evasidered within any development
initiative, and that is why Tearfund are keen tompote practices that help people
cope with the challenges presented by climate andfgr example by promoting
agricultural practices that help communities deith whanging rainfall patterns. The
following are examples from two regions increasyraffected by drought:

* Inthe Monze East area of Zambia, Tearfund pattreEvangelical
Fellowship of Zambia is implementing what is knoash‘conservation
farming’. It is a minimum tillage method of farmipghich traps moisture,
improves the quality of the soil, minimises sob&pbn and enables a high
degree of drought tolerance. There is typicallgrddld yield increase
associated with it.

* In Rajasthan state in India, Tearfund partner tleeipleship Centre is seeking
to restore traditional practises that have beenddrzed or forgotten. One of
these is to conserve water by making ‘bunds’ -heaslls (1-2 metres high)
built around a field with ditches in front. The lalsnhelp to prevent soil
erosion from wind and rain and will hold rainwatethe soil, therefore
improving yields.

In addition to supporting these practical measthremselves, they are encouraging
governments to invest more money in helping deve@ppountries adapt to climate
change through existing development programmes.

There is no doubt that climate change will haveeatgr impact on poor people in the
future. The UK Hadley Centre predicts 30 millionmapeople may be hungry
because of climate change by 2050. Some degrdienaite change can’t be stopped
now, it’s too late. But if we really want to avastimate change increasing poverty
further in the future then fundamentally we needettuce greenhouse gas emissions.
This is why Tearfund is engaging with policy proges at national and international
levels. Agreeing a more robust international fraroeuto tackle global greenhouse

117 See Tearfund, 2005. Dried up, drowned out: voizes the developing world on a changing
climate.
www.tearfund.org/webdocs/Website/Campaigning/Péti@and%20research/Driedupdrownedout. pdf
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gas emissions, to build on the Kyoto Protocol,iiglvNationally, rich country
governments must meet and go well beyond theitiegisargets.

In addition to these things, individuals have &rdlhis is why Tearfund are
encouraging individuals and churches to get invtb\Rractically we can all assess
our own lifestyles and reduce energy consumptiatting personal greenhouse gas
emissions. This is often easier than we think &edet are resources to h&fp And in
addition, we all can play our part in campaignib¢he national and international
level, raising our voice on behalf of the pooresple. Climate change is a global
problem and it requires a global solution.

Like Christian Aid, Tearfund work alongside otheganisations and coalitions, both
in the UK and Europe on issues such as interndtaxzhabcacy, and in developing
compensation schemes to benefit poor countrietheltUK Tearfund is a member of
Stop Climate Chaoand in Europe are informally part of the Europ€amistian
Environmental Network (ECEN) being part of its wioidk group on climate change.
Tearfund staff members were also present at thétdlshework Convention on
Climate Change conference in Nairobi in Novemb&620

Some Reflections on the Environmental Education d@he International Baptist
Theological Seminary (IBTS)

Lina Andronoviea and Petra Vesela explain that the way IBTS engagt® issues
of creation care reflects the general approach IBdi&s towards theology.

Theological inquiry at IBTS often begins with welcimg the ‘mess’ of life and
taking a careful look at a situation of a conceimmunity of faith with an effort to
describe that particular situation and discernttieelogical convictions which have
brought it about and are reflected itft Once that is done, some analysis can be
applied in an effort to understand the reasonghi@iformation of these convictions
and the factors that have fostered and nurturadititer-dynamics. Once the primary
theology or theology of lifé?° embodied in the community’s living, has been labke

Y8 E g. Tearfund has produced a guide called For TmmoToo. See our website:
www.tearfund.org/Campaigning/Climate+change+andasters/What+can+I+do+about+climate+chan
ge.htm

119Theological convictions’ here do not refer onbythose bits of our deep-rooted beliefs which are
explicitly ‘religious’. Rather, this grounding faedor human motivations, here termaghvictions is
seen as related to various aspects of life in fitsleness. Here and further, the approach to thga@eg
the discovery, interpretation, and transformatibonanvictions comes from the landmark work carried
out by James Wm McClendon, Jr. For a discoursenamictions, see his work with James M Smith,
Convictions: Defusing Religious Relativisravised and enlarged edition (Valley Forge, Phnify
Press International, 1994); originally publishedJaslerstanding Religious Convictioims1975 by
University of Notre Dame Press, Notre Dame); alstCMndonBiography as Theology: How Life
Stories Can Remake Today’s Theol@@kiladelphia: Trinity Press International, 198€iginally
published 1974), 1-23; ariethics: Systematic Theologyplume |, Second Edition (Nashville:
Abingdon Press, 2002), ch. 1; originally publisled986. On the differences between the Eastern and
Western ways of conveying convictions, see ParugbaRushev, “East-West: A Theological
Conversation,Common Ground E-Journal: Perspectives on the Churthe 21st Centuryl:2 (April
2004), pp. 11-21 (republished fralournal of European Baptist Studids]1 (September 2000), pp. 31-
44).

120McClendon Biography as Theologyl42-71; IdemDoctrine: Systematic Theologyplume II
(Nashville: Abingdon Press, 1994), 23-46; ParugbaRushev, “Theology for the Church: A
Convictional Perspective on Community’s Theologidacourse,” plenary paper at IBTS Directors’
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at carefully and the reasons for its shape anceabliscerned and interpreted, then it
becomes possible, even if modestly, to explorevings and the means of (creative)
transformation where it is found deficient.

When it comes to the environmental issues anddhexwnities that the students of
IBTS come from, deficiency is noticeable. Many loéiin come from Eastern Europe
which, during the Communist times, had enjoyed spraetices — enforced
economically and ideologically — that were much enenvironmentally friendly
compared to today’s realitiés' Paradoxically, such practices existed alongside
ecological disasters people were not allowed talspdout, diseases resulting from
working in a highly contaminated environment, afdxaapproach towards natural
resources such as water or gas. The Eastern Europeanunist lifestyle was
interrupted with the collapse of the Soviet systerd the galloping entry of wild
capitalism with its companion, consumerism. Evew tizat a whole group of Eastern
European countries have entered the EU, and tbeness for various ecological
projects become not only much more available ksd at times required to be used,
the realities on the ground are often deplorabléntbney can sustain a happy host of
bureaucrats who produce impressive reports withmuh regard for the
implementation of policies and practices. Ironigathis is somewhat reminiscent of
the communist era, when propaganda and realityittedn common. Such a climate
certainly does not help build environmental enthsisi, especially when, as noted in
one of the lectures during the Conference, marni@thurches are struggling with
issues of poverty and injustice making direct emwumnental concern a very remote
issue, if not an insult.

The primary work of IBTS is carried out on the |eeEgraduate studies. Our typical
student is a current or future teacher of the lseatinary who alongside will serve as
a minister in their local church. In most caseposxre to the theology of creation
during their undergraduate education has reliethaterial that either completely
ignored the so-called doctrine of creation or &dat briefly and in isolation from any
other aspect of faith so that at best it reinforagdmantic appreciation of nature
within a platonic framework??

Alongside our graduate students, we also have #msfiCate in Applied Theology
programme which brings together young Christiaomfrarious European countries
for nine months of living and learning together.afkg most of them currently come
from Eastern Europe and bring similar baggageeqtiaduate students in terms of
environmental attitudes, only perhaps with leshsigated theological
justifications.

How can we help students to grasp the mandateeaition care?
The Church and Environment module, offered throinghMTh in Applied Theology

and Magister programme, is not the most populaicehaf students applying for the
programme. However, when the students arrive aSIBfiiey cannot avoid becoming

Conference'he Dynamics of Primary and Secondary TheologieBaptistic Communitiefugust
24-28 2004, forthcoming in the proceedings of theference.

121 Recycling would be one obvious example.

122 One of the most fascinating projects of theoldgieaearch is for the students to begin explorirey t
reasons for and the development of such an attitutteeir home contexts.
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involved in the life of the community, which is rkad by certain practices that
explicitly and, even more importantly, implicitlpovey concern for creation.
Following the original vision for the IBTS commuyibf a mission reconciling and
redeeming the “mess” of lif€ the holistic embodiment of creation care is the
principal vehicle of environmental education.

One way is through the experience of daily comnmyunidrship - the Scriptures,
prayers and the songs used on a daily basis, dssvepecial events of the Christian
liturgical year related to creation. Another is thplementation of an Environmental
Policy overseen by an Environmental ManagementPantection Group (EMPTY)
drawn from the academic and administrative staff tndents. EMPTy promotes,
amongst other things, the “greening” of the campusymprehensive recycling
programme, advocacy of environmentally friendlyigdiens regarding our buildings,
purchase of supplies, and in the development gasability. It involves the whole
community in various activities, such as tree ptenbr campus and nature picture
contests, games, competitions and reflection eoagtoints each Wednesday at our
community refreshment. Each November IBTS arraegests for an Environment
Month on campus with each week devoted to a diftefeeme, such as, trees, water,
waste, renewable energy, global challenges. Ingbabd we engage in various
activities to advance a concern for, and joy of, @wironment. Each spring there is a
whole-campus environmental audit conducted by aseldrch Professor in
Environmental Education. IBTS is in an ecumenicatmership with a team from the
Orthodox Academy at Vilémov that also teaches asman a theology of creation
care and acts as a consultant in the use renevfeabis of energy.

All of these activities are challenges for the std, especially when clashing with
their previous lifestyle, confronting them and fiagthem to consider afresh their
own convictions in relation to creation. This igparted by special lectures as well as
courses such as the Church and Social Ethics.iJhisery popular module, which
has environmental ethics as one of its key sectidgsvith social ethical issues in
general, learning from each other in an ecumessigigit of active care for creation

has proven to be an effective way of wrestling vt indifference of communities

of faith, and provides a stimulus for thoughtfugagement with the challenges of
environmental neglect. Ecumenical partnership iqdarly needed in the Eastern
European contexXt’

123See Parush R Parushev, “Witness, Worship and Rres@m the Integrity of Mission in
Contemporary Europe, Plenary paper for the IAM$efimational Association for MissioBtudies) XY’
Quadrennial International Conference on “Integotyission in the Light of the Gospel: Bearing the
Witness of the Spirit” in Port Dickson, Malaysia(0(31 July - 7 August 2004), available on
www.missionstudies.org/conference/plenary_papers.Bdited and expanded version is forthcoming
as an article in a special edition of the Intemadl Journal on Mission Studies, 2006. On the stéry
IBTS and its engagement with the redemption ofodiet life, such as the sharing of life and space b
the students from countries which had just beemaatwith each other after the seminary opened in
1949 in Ruschlikon, Switzerland, or, after the seary’s relocation to Prague, Czech Republic, giving
new purpose to rooms which had been used by this ldad the Communist State Police, see Petra
Vesela,Fit for a King: Tracing the History of the Czeckpblic, Jeneralka and IBT®rague: IBTS,
2004).

124 See Lina Andronovignand Parush R Parushev; Church, State, and Culiréhe Complexities of
Post-soviet Evangelical Social Involvement (withh&iAndronovies), Theological Reflection&£AAA
Journal of Theology# 3 (2004), 194-212.



54

Building on these approaches to environmental ssuare directed and focused
study can take place. It takes the form of spestialeeks of lectures in the theology
of creation care for the CAT course. This inclugesctical activities on sustainability
and environmental protection, often accompanied bgld trip, such as to the
Orthodox Academy at Vilémov. However, the most @nrated study is carried out
by those who take the aforementioned module in &hand Environmenit®

At the point of convergence of practice and thewlaigeducation certain questions
can be asked in a more meaningful way.

« What are the reasons why the Church has pushetibcréa the periphery of
its concerns, even though the people of God’s stotige Bible both starts and
finishes with images of creation, new and renewed?

* What has happened to the Church’s practice of ngétiie Bible, and what
can be learnt from those believing communitieshagthe one led by Hans
Hut and others of the radical reformation, who ttbk gospel of all
creatures’ very seriously?

* What does it mean to affirm the goodness of creaidd its role in glorifying
God and enhancing God’s rule?

« How, for human beings, is being a part of creatinderstood, and how is
creation related to creativity?

« How do we correlate creation with sufferitfwhich seems to be creation’s
constant companion?

* Given that for Christians the key in understandioffering is provided in the
life and death of Jesus Christ: what can be saiditathhe newness of life
brought by His resurrection, which is indicativetio¢ way in which the early
chapters of Genesis converge into the vision of #rab of the Revelation?

* How can these insights be embodied in the comnasnitf faith from which
our students come?

Our aim is that connections with other areas oblibgacal exploration as well as the
practices of the church and of an educationaltintgtin will become more evident as
the students progress through their studies. AsaRkplore what the church must
teach in order to be the church it claims td®@ur hope is that they will be able to
successfully relate creation care to their churtds& of being a witness to Christ in
the contemporary context.

IBTS Environmental Policy, adopted November 2002

12t is offered as a 10 or 20 ECTS credits moduletter information can be obtained on the IBTS
website, www.ibts.cz/academics

126 For a thoughtful engagement with biblical narratdf creation as gift, blessing, and promise, and
the theme of suffering, see James W McClen@attring, 146-89.

127 3ohn Howard Yoder provides an excellent map fertiblical grounds for engaging the realities of
life from the perspective of renewed sociality lgbtiby the Christ eventhe Politics of Jesus: Behold
the Man! Our Victorious LamiSecond Edition (Grand Rapids: William B. Eerdmar®94; originally
published in 1972).

128 Here we follow the understanding of doctrinal ey as a second-order discourse, which
rightfully is the focus of theological institutiossich as IBTS. See McClenddyctrine, 21 ff.
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Preamblé?®

Flowing from our Mission Statement, IBTS in our méssing to life in the Sarka
Valley recognises our responsibility to educateds, encourage and set an example
to our staff, students, visitors and neighbourthestewardship of God’s world as an
essential element in Christian discipleship angi&om ministry. The Board of
Trustees, Rector and Directorate respects thionsspility and we are committed to
the following Environmental Policy as a governiagtbr in our management
systems.

Our Environmental Policy embraces the notion oft&inable Development, which is
different from sustainability and more accuratedffects our understanding of being
made in the image of God and invited by God to dm¢ners with God in both the
maintenance and development of God’s creation. iGeans us and allows us to take
what God gives us and responsibly to develop suich a way that it is enriching for
us without damaging or impoverishing the whole toganow or in the future. Nor
must the exercise of this God given liberty ane iminish the variety and quality of
God'’s creation (which has so delighted and nurtusdor future generations.
Development that is not sustainable has been papudlascribed as “cheating on our
children” or “treating the planet as though we @b intend to stay.”

1. Overall Framework

The Environmental Policy of IBTS consists of thedements that will be absorbed

into the Seminary's culture:

)] our Curriculum and Education Programme

i) the management of the institution, our estae lauildings

1)) our involvement with and encouragement of gamyironmental practice in
the Prague region and the local community.

2. Specific Activities

To deliver each of the foregoing elements of thicpoIBTS will address a number
of issues and devise a range of specific activities

2.1. Curriculum Development and Education Programme

IBTS will:

)] include within our worship, prayers, songs amelalogical programmes an
understanding that caring for and partnering Gathéwonder of creation is
an essential part of Christian discipleship andistiy

i) ensure that the notion of stewardship is inhere all our teaching and
training programmes, not just in some with an egiclal tag.

i) recognise that in both the Old and the Newtaesent studies God has an
abiding interest in thevorld God created and for which God’s Son died.

129 Note: The Preamble does not form part of the polic
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will encourage all who come within its communias lecturers, students,
visitors or workers to carry out a personal envinental check up and
discharge their duties in such a way as to cortgibuthe life of the Seminary
as an environmentally sensitive contributor.

have a constant programme of training and algur staff, students and
visitors in such matters as good waste managereatgy conservation,
pollution reduction and environmental enhancement.

2.2. Management of the Institution, its Buildingsl&ampus

IBTS will:

)

Vi)

vii)

viii)

develop and operate this environmental policyolwlembraces the notion of
Sustainable Development, removing bad practicesnalhdeek to ensure that
IBTS functions safely, reliably and provides a li@akenvironment for all
within our own micro environment.

in seeking to preserve and enhance the enviemtjuse the best available,
economically feasible and environmentally sensiteenology.

seek to reduce our use of water and minimiseadverse environmental
effects of such water as goes to waste.

seek to reuse and recycle materials and saceethe waste it produces.
develop strategies and management practicesdtiate the use of energy
from fossil fuels and explore alternative energyrses, and seek to use them
whenever possible.

reduce our impact on the environment by usingrenmentally friendly raw
materials and supplies and by controlling emissfoo® our heating and
ventilation systems.

select wherever possible contractors and sappivho take a concern for the
environment into their production, purchasing aalés methods.

seek to ensure that healthy food when avédamnd possible will be served to
those living or visiting the campus.

2.3. The Seminary’s Involvement with and encouragemf good Environmental
Practice in the Prague Region and the Local Comiguni

IBTS will:

i)
i)

ii)

keep the environmental laws of the Czech Republi

use the experience and knowledge gained byoawr practices to offer advice
to the wider Christian community, regional bodiad aunicipalities and the
general public.

cooperate with other Christian groups and geayg goodwill to promote
concern for the environment.

3. Methodology

IBTS will:

i)
i)

conduct a baseline survey in all three actiaitgas to establish current
practices including costs.

set targets and deadlines for achieving chargkimprovement in all the
activity areas
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1)) annually review the effectiveness and perfono@awithin each activity area

iv) seek external validation of our performance bedeady to respond to
constructive criticism from interested parties

V) within the annual budget attempt to providerieessary resources for

realising the aims of this Environmental Policy dhe goals, targets and
programmes within it.

5. Conclusion

In adopting this Environmental Policy the Boardlofistees asks the Rector and the
Directorate to provide an annual report on thisqypits implementation and the
extent to which goals and targets are being mepangrammes being conducted.
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Integrating environmental perspectives into the thelogical
curriculum

The Revd Margot R Hodsbfi
Workshops introduction

Ministerial education is coming under pressure froany quarters to include new
strands of education to better resource contempgatarch ministers. Issues as
diverse as postmodernism, management training @amaselling have relevance to
pastors and many colleges struggle to fit theséeooporary issues into the
curriculum without losing sight of a solid coresafbjects that have traditionally under
girded ministerial training. A concern for the emmviment can be seen as yet another
clamouring voice and for some, one that can betexsiamid more pressing human
concerns. Within universities, theology has divieediand again, environmental
theology competes for attention amid other contaamycapproaches. The research
for the section on courses identified several d#ffé approaches. If the environment
is specifically included, it is frequently an opted module. Though this is much
better than nothing at all, there is a key disath@a It implies that the environment
is a supplementary rather than a core concern.|l&ads to the perception that the
main curriculum does not need to respond to théerige of seriously addressing our
approach to the natural and material world. Segomndhere there are tutors with a
commitment to environmental concerns, they ardylit@ emphasise the significance
of the environment in their own lectures and tlapiproach to community life. Quite
frequently this means that it is included ad hamading to the interests of these
tutors, but without the development of an overalitegy of understanding from the
college.

The conference in Prague was convened becausenhsra realisation of the need to
develop a holistic environmental strategy for eonmental theological education.
The idea of the workshop sessions was to expl@éstues of integrating
environmental concerns throughout the curriculura tifeological college. This calls
for a fundamental shift in perception to acknowkedge importance of the natural
and material world in the whole of our theologioaterstanding and life as a
worshipping community. Positively, this enables degelopment of a strategy that
would integrate environmental perspectives natyratb ministerial preparation,
rather than eroding time from areas of importamhan concern. This approach will
enable trainee ministers to form a holistic appha@cministry and communities. It
will provide resources to help them to integratenhu, spiritual and environmental
concerns, and give them the flexible skills thaytwill need to tackle the many
complex challenges of the twenty first centurytHa following sections of this
chapter, | will set out four broad areas where mmental integration can be
facilitated: doctrine and biblical studies, ethiggssion and worship. These will be
based on the collective understanding of thosedittg the conference and build on
the insights gained there, providing some practicadelines for curriculum
integration.

%0 The Revd Margot R Hodson is Chaplain of Jesuse@ell Oxford, and a director of the John Ray
Initiative. She teaches Environmental Ethics atd@kBrookes University and is an active member of
‘Sage’, Oxford’s Christian environmental group.
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Doctrine and Biblical studies
Workshop facilitator: John Weaver

The Doctrine subgroup considered many of the nthgmes of biblical studies and
Christian doctrine and found a significant envir@mtal component to explore. The
core concerns were: the relationships between Radans and the rest of the
cosmos; the connection between the doctrines atiore salvation and redemption; a
full understanding of the doctrine of God, a dowrof humanity, and an
understanding of the future of the earth in esdbgto

A Doctrine of Relationships

The three-way relationship between God, humandladest of the cosmos is central
to an environmental understanding of Christian wioet Traditionally Christian
theology has concentrated on two sets of relatipssthe relationship between God
and humanity, and human to human interactions.rétestablishment of the three-
way relational model has long been used in devetppidoctrine of society, but the
earth is frequently placed in an economic and stjgprole*! The full inclusion of
the cosmos within this relational understandinghef Christian faith enables a proper
approach to faith, communities and the earth.

Creation, Salvation and Redemption

There are a number of places in Old and New Testewehere these doctrines are
placed together. Examples are Second Isaiah, Psaldhdohn 1. God is first
emphasised as the creator of the universe, andtthien followed by a message of
salvation. Scholars have come to different conohsiconcerning the relationship
between the doctrines of creation and salvatidhese passages. Von Rad takes a
minimalist view of the importance of creation, segit as but a magnificent foil for
the message of salvation® Others are more positive, but there is a tendemsge
the doctrine of creation to be concerned with ‘rafuwhereas salvation and
redemption to be the concern of humanity alone. M/Has is implicit in the teaching
of doctrine and biblical studies there will be gjongap in understanding the
environmental implications of the doctrines of sailon and redemption. The
inevitable result is that ministerial students atiters can focus their attentions on
human concerns relegating environmental ones tpahphery. If salvation and
ultimate redemption is God’s intention for the wdof his creation then there is an
imperative to take seriously the call to care f@ation as part of God’s redemptive
plan.*®** As we look to the New Heaven and New Earth wehsgin to understand
them as Heaven and Earth fully redeemed, just amrevenade new in Christ.

Environment and the Doctrine of God

131 See for example: C.J.H. Wright, (1983)ing as the people of Gotleicester: IVP.

132G, von Rad, (1984), ‘The theological problem af @Id Testament doctrine of creatioim,B.W.
AndersonCreation in the Old Testament, Lond@PCK, p.53-64

13 For a fuller account see: M.R. Hodson, (200&ation in Exile? Environmental perception in the
Book of Isaiahunpublished thesis.
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The Apostle’s Creed begins with, “I believe in Gbd Father almighty, maker of
heaven and earth.” From their experience of thecant God the Israelites
recognised the creator God, and God’s role asarreats frequently used as an
argument for monotheism. From their experiencénefarucified and risen Christ the
early Church recognised the cosmic Christ (JohrblQolossians 1:15-17; Hebrews
1:1-3). In these passages, Jesus’ role in creat@snclarified to reveal his divinity.
His ongoing role in sustaining creation was alseettgped and this resonates with
ecology and environmental studies that point tercdnnectedness and continuous
creation. An environmental understanding of theriogChrist is therefore
suggestive of God’s immanence as well as God’'stemdence and leads to a
Trinitarian understanding of the role of Fathem oad Spirit in creation and
redemption. In the Eastern Orthodox view of thenityj the concept that the Son is
eternally begotten of the Father is used to exm@aieternal creativity of God. The
universe and our earth is a natural expressionoof$3personality and is being
continuously created and sustained by God. Furtbexna robust approach to the
doctrines of incarnation and bodily resurrectiofi igad to an appreciation of our
material world and mitigate against body/soul arademal/spiritual dualisms, both of
which can lead to a negative understanding of Gogation.

Environment and a Doctrine of Humanity

Humans are part of God’s creation and fellow cnetwith the rest of God’s
creation. We are made from the dust of the eardwalhreturn to dust. Humans are
also made in God’s image and as his image beaa@esdspecific role in relation to
the rest of creation. When we consider our roler@ation, the descriptive words,
stewardship, co-creative, and co-redemptive, maigtut alongside the words sin and
justice. God has made a covenant with his wholaticne and we are called to take
our part in that. We are called to act justly, hiyvdware of our shortcomings and our
human tendency not to act responsibly towards dhth @laced in our care.

Doctrine course work

The outline above could be used either to integaatenvironmental approach
throughout a course on Christian doctrine, or itldde used as a basis for a stand
alone lecture that could be given toward the enalletture series to help students
make the connection between conventional Christaotrines and a legitimate
environmental interpretation of them. Whicheverrapph was followed, students
could then be given the choice to develop the enwirental dimensions of not more
than two related Christian doctrines. This coulglesented as an essay or could
form a complimentary seminar series that mightalomgside the lecture series.
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Ethics
Workshop facilitator, Chris Walton

Environmental ethics has become a major discipliaewithin the curriculum of a
mainstream theology course, environmental apprcactas be entirely absent. In
Christian colleges, approaches to ethics vary filoaoretical, philosophical
approaches, to a more practical focus applyingopbphical approaches, such as
community virtues ethics, to more situational, peat-solving approaches. In some
colleges it will be an extension of biblical stugli@here are also a few colleges that
do not have any courses named “ethics” and perdeagean application of Christian
doctrine.

Most vocational colleges will naturally be seekingequip students to be competent
and sensitive in handling the ethical dimensiongasitoral situations. Environmental
ethics may not seem to have obvious relevancendsasmental problems become
more apparent during the twenty-first century, steis will need to be equipped to
approach these from an ethical perspective anchdalauman and environmental
concerns. Such an approach will take account ovahee of nature, our relationship
to it and the balance of our responsibilities tavaeople and planet.

The Value of Nature and ideas of ultimate value

Ethical decisions concerning nature need to bedbase proper understanding of its
value. Christians understand God’s creation to bderior God’s glory and therefore
to have value in its own right and not purely tsrusefulness to humans. Sadly some
Christians have failed to appreciate the intrinvsiluie of nature and these have taken
ethical decisions based on giving value to humans bt to the rest of creation. This
anthropocentric approach distorts Christian ethiu gives false moral validation to
actions that have caused harm to creation. Seenlaronmental ethics frequently
take a biocentric or ecocentric approach to absalatlue. Biocentric approaches
place ultimate and equal value on each individugdwism. Ecocentric ethics places
ultimate value on the integrity of the ecosysteime Thallenge of Christian
environmental ethics is to balance the intrinsici@af nature with the understanding
of humans as made in the image of God. This thencem Christocentric approach
places ultimate value on God and seeks to baldcmtrinsic value of nature with
issues of human need. This does not lead to gistfaiward set of guidelines but
rather to a commitment to care for people and plasan intrinsic and priceless
whole.

Interconnectedness

This concept of intrinsic value and Christocengticics implies the
interconnectedness of the whole earth communityn&hs are intimately related to
the rest of creation and are dependent on thealatwrld. As we accept that the
whole of creation is reconciled in Christ and hielgether in him (Colossians 1:17-
20) so we can accept our place within creationtassCs body.
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The Stewardship ethic

Though stewardship is not the only biblical etldcd&pproaching environmental
concerns, its value is recognised as playing afggnt role in helping us to act more
justly towards the earth Genesis 2:15 provides the basis of the stewardship
approach. We work and keep the land by servingaégis and protectively sustaining
its fruitfulness. Thus good stewardship teachetaswable approaches that will lead
to a flourishing of the whole earth community.

Community and lifestyle

Humanity will need to accept a different approazimtividual and community
lifestyles and move away from our current aspirajdased on the myth of limitless
economic growth. Instead, we need to look to simghel more spiritually rich
lifestyles that will bring “life for all instead ahoney for a few*> Healthy
relationships based on mutual respect will be ehiart of this. The concept of
relationships will extend to the global human comityumaking us sensitive to the
disparities experienced in the human populatiom@anity will also respond to the
concept of the whole earth community held togethé&hrist and this deepening of
relationship with the rest of creation will leada@reater understanding of being the
body of Christ through our lives. Daily living wilecome an embodiment of our
worship and our commitment to Christ.

Given these commitments any initiative to integeteironmental concerns into the
ethics strand of a theological institution wouldyolbe possible if the whole institution
was also willing to work out those ethics in thdydbfe of their community.

Ethics course work

Environmental ethics should be conducted withimaupg, institution or seminary
where healthy relations between people and plaeet@ simply talked about but are
embodied. Students, as part of the course, shoafdton the quality of justice within
their own group and their immediate environmentnfao and non-human). The
students should themselves, together with their tise held responsible for the
ethical quality of their own group dynamics, andithndividual and group impact on
the earth.

Suggestion for a piece of course work for ethicshensubject of Water

The ethics group was drawn to the work of Romaigdun the supply of clean water
to the villages around Vilémov. The requirementhaf subject for the case study is
that it should be the investigation of a local essu problem, which could therefore
present the connections between the personalptiaédnd the global issues. Students
would first research their case study and thengotetheir findings as a seminar.

134 For a detailed analysis of the stewardship etc R.J. Berry, (200@nvironmental Stewardship,
Critical Perspectives — Past and Presdmindon: T&T Clark.

135 European Kairos Document, “Setting out for a sbcjast, life-giving and democratic Europe” first
drafted in November 1997. See www.c3.hu/~bocs/kairditm, accessed 21.12.06
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1. Introductory lectures

A lecture and workshop would be used to outlineptheticular case under
investigation. They would give an overview of therent water crisis through
presenting the personal issues, local issues afigksues. The first lecture would
use this specific case to teach some of the etbaradepts outlined above. The
workshop session would discuss the ways and mdam@srying out the study, giving
helpful aids and tools for the work.

2. The case study should then be researched asdnped by the students in small
groups

a. The case study will include:
* investigation and research, personally, locallpbglly unearthing the issues
and questions arising out of the specific study
* indication of decisions made and action proposed
» description of the problems and dilemmas encoudtere

b. The presentation will:
* include a variety of ways of presentation, suchseminar, power point,

drama, visits

« describe the process and criteria by which resmisti decisions are to be
made

» describe the theological and ethical framework Wwigaided the process and
the criteria

» describe the actions and lifestyle changes takersopally; within the group;
and within the institution/college
In this way awareness is created by the study

3. Concluding seminar/Lecture

This will include:

« all the groups together teasing out the conceptin@blogical and ethical
issues required to understand the dilemmas andike tine difficult decisions
resulting from the case study.

» atime of reflection investigating how the casalgthas changed both
individual and collective attitudes and lifestyle.

e in conclusion the tutor could helpfully expand agreess of areas of ethical
enquiry as yet unknown to the group for future sieci making
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Mission
Workshop facilitator, Martin Conway

Introduction

If we are able to integrate environmental concéarntsa theological curriculum, we
should expect a response in Christian action tosvanyironmental care. Within the
curriculum, environment therefore needs to be imatisgl into a holistic understanding
of Christian mission. When it comes to practicassron, many Christians see
environmental care as subordinate to human is#ude command from God to care
for creation is taken seriously, it should rathersken as fundamental to our faith and
inextricably linked to issues of human care antigas The theory of environmental
missiology has already been thought through by n@mystian denominations and
some make this explicit in their mission statemelrts example, the Worldwide
Anglican communion has a fifth strand of missioattencourages Christiarts:

strive to safeguard the integrity of creation amngtsin and renew the life of the
earth*® The MethodisChurch of Ireland has as one of its four core fiestu
wholeness — God'’s creative purpose and active cegipa inspire concern for the
whole of human life and the environmé&HtOthers are less explicit but have mission
statements that could include an environmental istaleding, for example the Baptist
Union of Great Britain, whose Five Core Values doog interpreted to include the
whole earth communit}y®

An authentic mission concern

When considering the environment in the conteX@lofistian mission, it is essential
to develop an approach that sees caring for the@maent as mission in its own
right. At the start of human history, God gave hnma command to take
responsibility for the earth — to care for it, @dtit and enable its fruitfulness
(Genesis 1-2). Christ in redeeming the world magessible for creation to
ultimately be freed from its bondage to decay doidio freedom (Romans 8:21).
Christ’s sacrifice on the Cross therefore had Cosamiwell as human implications
and we should consider the whole of our world asething Christ died for. As we
look to the future we know that this freedom wil éxpressed in a renewing of our
heaven and earth (expressed in the use of the @meek’kainos’ meaning
‘renewing’ rather than ‘new’). This restorationttgaven and earth, however radically
brought about, also points to the value of Godéation now.

The practical impacts of an environmental approsximission

If we take this approach, we can begin to see nohtiye lifestyle changes that we are
asked to make not only to be an ethical respontigetenvironment but also to be part
of our Christian mission. These lifestyles are estked out in a community context
and can be lived out alongside lifestyle changastriflect a concern for justice for

all people on earth. When we truly begin to talesthissues seriously they will take
us into the heart of our communities through vegcpcal involvement with issues of
waste, energy, transport and ecological managerisrdll these concerns become

136 \www.anglicancommunion.org/mission/fivemarks.cfm
137 \www.irishmethodist.org/who/missionstatement.htm
138 \www.baptist.org.uk/Baptists/five.htm
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more imperative to communities at local and natitenel, so the church has an
opportunity to provide a lead and bring hope to ynaho will have begun to despair.
The holistic outworking of this will be that in agaching the environment as a
mission concern in its own right, we will inevitgldind that there will be those
around us who will be personally drawn to the Gbieslvs of Jesus, our loving
redeemer of the world.

Mission course work

It is fundamental to the understanding of the entiission entrusted to Christ's
Church that humanity is living in a universe creldby God in love and for love.
Humanity, as witnessed by the story of Adam and B created with the role of
stewards of creation on God’s behalf. It is thustiad to the nature and task of
humanity that we are to care for, not to damagel' $creation. Moreover our health
as human beings depends intrinsically on a healtivyronment, just as we are now
learning painfully how crucial the behaviour of hamity is for the long-term health
of the natural creation.

So it becomes essential that human beings, indalligand collectively, learn not to
take from nature more than we absoluteded rather than what we may persuade
ourselves that wevant. Already it becomes clear that human flourishingh@re truly
sought in thesimplicity of liferather than in an ever more greedy consumerisnghwhi
deprives the poor of things they need. The fadtdhaature’s systems are closed, in
the sense that nothing is ever wasted, pointse@alue of humans taking maximum
care to waste as little as possible, for exampiauih legislation such as that in
Germany by which only things that are recyclable ima& sold.

One excellent way to persuade those little inclittethke the priority of
environmental concern seriously is to look withnthiato their spending and/or their
eating and drinking, to discover, for example, howch of it is driven by their
need(s) and how much by their want(s)? Some qumsstiwat will aid the discussion
include:

* how much of our consumption involves local prodmetdistribution, and how
much comes from other parts of the globe?

» through our consumption how much energy is usedupow much are we
helping to save?

* how many toxic substances are in any way involvetthé process?

* how many of the machines involved are repairabid,fow many have to be
discarded once broken?

An excellent entry point for discussion into thesisaoutlook for mission is through a
graph that indicates the relation in different aasi between human happiness and
average incomes, and a parallel one indicatingdlaion between the degree of
human stress and the speed of change. Simpli¢htgrréhan the accumulation of
possessions is seen to be essential to humansthongi

As Christians consider the nature of the missiotask in today’s world, with its
various contexts and communities, in which we sendividually and corporately as
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churches, there is a need to think carefully alabigast two major questions:

1. How to encourage friends and neighbours tolseavorld as God'’s rather than as
an entirely human possession?

2. How to present an example of appropriate beladod use of our time that those
around us can positively recognise the value afdj\simply, for the sake of love and
friendship, rather than being dominated by concabmit money and possessions?

An Environmental Project within a course on ChestiMission

1. Starting from a practical experience - two ploiises are offered:

a) Take the group to a place they are most unli@edr to have visited before, a
highly unpleasant heap of rubbish piled up in stwideen corner of your town or
countryside. Then begin to explore of what somnaterials it is composed. Amongst
the questions that may be asked are:

« why has it been deposited there, and by whom?

* what impact is it having, on the immediate ared@mntthe water systems
underneath?

* what may the consequences be on human health ardtbe local
environment?

* what immediate actions might be undertaken to cleahis situation and
prevent anything like it occurring in future?

b) Take the group to a local supermarket and exathi@ shelves of fruit, vegetables
and meat. Amongst the questions that may be asked a

» what are the countries of origin of the goods @apldiy?

* how many products originate within the local redion

* how many of them currently are in season?

* how many of them are organic?

* isit possible to provide a full meal from thosattare local, in season and
organic?

2. A piece of individual coursework to calculate farticipant’s own personal
environmental footprint.

Each member of the group is invited to researcth,ior example, the use of
relevant websites, their use of the earth’s ressmuand contribution to environmental
pollution. This is to be set out through a simpkeble presentation.

3. A task for a workshop
Together the group reviews the personal environatémbtprint schedules they have
produced in order to:

a) discuss which aspects of their lives relatdirtindividualneed,and which
to theirwants How are these distinguished from each other?

b) develop a manageable outline for examining idial environmental
footprints that could be used within a local chursbcompany this with a
number of specific pieces of advice on how onersqeal footprint might be
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reduced.

4. A lecture arising from these explorations
The tutor sets out his considered response to thaeseises in relation to the
questions:

a) What have we learned together about behaviqgpnsibly in relation to our
natural environment(s)?

b) How best can each local church, and the Churgladgsal, help its members to
learn to behave more responsibly in relation torthieiral environment(s)?



68

Worship
Workshop facilitator, Lina Andronovién

The content of Christian worship varies greatlynsstn denominations and different
traditions, thus any approach to incorporating emmental concerns into the
worship strand of a theology curriculum needs tasoder these very different
approaches. Christians absorb much of their themdbgonvictions from resources
used in worship, and so it is an important arezottsider when seeking to redress the
balance of the role of creation care in our thigkin

Our songs, hymns and liturgies vary greatly inrthppreciation of the earth. Some
provide very positive attitudes to nature, whileests are more negative in their
approach, seeing the aim of Christianity to spaifutranscend our present world.
The workshop group was asked to devise a set degnes that would help those
teaching and leading worship to discern what wda@dbeneficial in helping
Christians to cherish God'’s creation and understhed relationship to it. They also
prepared the worship for the closing session otthderence.

Guidelines for including an environmental underslizug in a worship course in a
Christian College, Seminary or Faculty of Theology.

Introduction

The way forward for integrating the theology of atien care rests in the life of an
intentional community that is gathering for worshigp and growing together. Thus
worship reflects the convictions by which a comntytives and at the same time is
formative for the beliefs of the community.

We recognise and affirm the range of worship-stged theological background.
This means that material produced for use in worshist be capable of adaptation
and cultural identification within a variety of bagounds. At the same time, the
environment, as an issue, can often be a topidng lshurches together. The
possibility should not be lost for creating occasiovhen different churches or
institutions from various Christian communions gather together for ecumenical
worship with an environmental then&.

The intention of these guidelines is to offer arfeavork of integration together with
information about resources available for buildantiheology of creation care into the
general theological and worship curriculum.

139The closing worship of the conference, for examipieolved songs and litanies from various church
traditions and parts of the world. The worshipduled the Eastern Orthodox tradition of celebratbn
Presanctified Gifts, using unconsecrated breadvend. The fresh locally baked bread was dribbled
with virgin olive oil from southern Europe as arsigf the healing gifts of Christ and with wine from
Mikulov where the vines were restored by the Andiségpas a sign of celebration of life. The list of
material helpful for highlighting the createdne$fioman beings and the call to stewardship, incigdi
the songs used during the closing worship of th#ezence, is provided at the end of this chapter. F
the Litany of Thanksgiving to God for Gifts of Liee, for example, “The Liturgy of the Presandtifie
www.byzantines.net/liturgy/presanctified.htm, or W& Divine Liturgy of Presanctified Gifts,”
www.antiochian.org/1172879442.
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Sources for the theme of creation in worship

It was recognized that much of modern Western wpnstsources — especially songs
— tends to be anthropocentric and platonic in caostlt was further noted that quite
often musical resources with a theme connected thighenvironment and ecology
tend to be didactic or sentimental.

Below are some suggestions for sources from Canistadition which invite into the
holistic celebration of and care for creation:

* The Celtic tradition and insights represented lghsantentional communities
as lona and Northumbria draw on the missionary twaeknd of the ancient
Celtic church, its holistic view of life and a deswareness of the created
order'*°

* The Orthodox Church has an ingrained appreciatitmmits life and worship
of the importance of God'’s creatidH.

« The Franciscan tradition is another resource fibectng on creation in
worship*?

* Another example would be some communities in tadition of the radical
reformation, whose sense of being part of creatddravas expressed in their

music tradition and prayet§®

The group affirmed the importance of these pasgims, which can be used today,
but also wanted to encourage each new generaticneade and develop
contemporary and contextual worship resources,wéuie holistic and affirm the
covenantal relationship between the Triune God,dnkimd, and the rest of creation.

Possibilities for including environmental understiamg in a worship course in a
Christian College, Seminary or institution.

It is important to affirm the theology of creatioare as a regular feature of the
community worship. Within a course of Christian slup every section should draw
attention to the importance of liturgical resoursesking to celebrate God’s
creation-**

1. The importance of certafastivalsis recognised as moments where a theology of
creation care can be especially emphasised.

190 See- R. Simpson, (199EXxploring Celtic Spirituality. Historic Roots fotuo Future.London:
Hodder & Stoughton

141 See for example- A.G. Keselopoulos, (2001) ManthecEnvironment. A study of St Symeon the
New Theologian. New York: St. Vladimir's SeminargeBs.

12 For the background to this topic see also www.{ffim-org/ecology/relorders/franciscan.html For
more on this, including an order for an open-aireah service, see: The Staffordshire Se@easonal
Worship from the Countrysideondon: SPCK (2003). pp. 140-150.

193 5ee, for example, Meego Remmel’s essay “Atsbundas a Source and Expression of Anabaptist
Primary Theology and the Moral Sense of Virtue"azsally Section 3.7, “Sense of virtue in relation t
the Anabaptist practice of worship of the livingdseverywhere on earth and in heaven,Cirrrents

in Baptistic Theology of Worsh{Prague: International Baptist Theological Semin2607),
forthcoming

144 Two recent liturgical resources, which containstabtial amounts of relevant material are: The
Staffordshire SeveSeasonal Worship from the Countrysilendon: SPCK (2003); and Common
Worship:Times and Seasonsondon: Church House Publishing (2006).
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* Many of the biblical (Jewish) festivals such asdeasr, Pentecost and
Tabernacles have Creation themes that can be io@ategl into worship
services- "

« The autumn harvest and thanksgiving festival isyarkoment-*°

» Easter, with reference to the signs of new lifed(dre link with the Jewish
Festival of Passov&Y) provides an opportunity for affirming the creatiand
re-creative aspects of worship of the Triune &8d.

« The seasons of Advéfit and the Incarnation and the events around the
Christma$®® and Epiphany! seasons also present opportunities for
celebrating the created world.

* There are other festivals in certain traditiong t@n affirm creation such as
Rogation Sunday, when traditionally Christians pcathat God would bless
their crops->2

« Environment Sunddy? (the Sunday closest to World Environment Week) and
Creation Timé&* (September 1st to the second Sunday in Octobebath
specially focused to celebrate the creation. Thezanany liturgies available
in connection with these two events.

2. The Ordo:

» If the circumstances of the venue permit it, affirgithe celebration of God’s
creation could be done out of doors in a naturabsinding of parkland, a
church yard, an area of open space.

* A service of worship has, as the Orthodox tradiaffirms, the possibility of a
“liturgy after the liturgy.” In the celebration tiie creative order, following an
act of worship, an outing, walk, picnic or inforntmhe in the open air might
be enjoyed together by an ecclesial or academicraority!*°

e Liturgical space should also be considered. Thpeslb&the meeting place for
worship, the design, lighting, colour and seatimgrgements should be
reflected upon in what they convey about our urtdading of environment.

e Children need to be encouraged to recognize ane sinéhe celebration of
creation. The use of art, drama and music are gppdrtunities for the
involvement of children. Children can also drawtpies, both positive and
negative, of the world, animals and so on to itlatgt the theme of a particular
prayer or concern.

1%5M.R. Hodson, (2000A Feast of Seasonsondon: Monarch Books. See also:
www.hodsons.org/Afeastofseasons/

146 The Staffordshire SeveBeasonal Worship from the Countrysigp. 122-139; Common Worship:
Times and Seasongp. 623-633.

" Hodson A Feast of Seasongp. 31-66

198 The Staffordshire SeveBeasonal Worship from the Countrysidp. 48-68; Common Worship:
Times and Seasongp. 257-468.

199 The Staffordshire SeveBeasonal Worship from the Countrysigp. 2-6.

%0 The Staffordshire SeveBeasonal Worship from the Countrysigp. 7-18.

131 Common WorshipTimes and Seasangp. 118-207.

132 The Staffordshire SeveBeasonal Worship from the Countrysigp. 69-94; Common Worship:
Times and Seasongp. 609-618.

133 See http://en.arocha.org/ukconsunday/index2.html

14 See www.ecen.org/cms/uploads/creationtime06. pdf

135 For some examples of this type of activity on Eomiment Sunday see:
www.sageoxford.org.uk/envsun.htm
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» Drama, prayers of praise, confession or intercassiusic, and the
proclamation of the Word can all be opportuniti@sviorking with the
theology of the created order in daily and weeklydy.**®

e Testimony from members of the congregation can ladsgood opportunities
for people to affirm some positive aspect of enwmental concern.

Daily worship in a theological community

Whilst some traditions have an ingrained emphasithe theology of creation in their
forms of the office, for some other traditionssitnot so clear and they need to find
ways to intentionally weave the theme of creatitto their worship. Using a cycle of
the psalms, for example, would inevitably provideng level of engagement with a
celebration of creation. For some other collegesfoanities there may need to be a
specific form of intentionality to focus the comniiyron prayer for the created order.
For instance, in the cycle of intercessions inydedmmunity prayer perhaps one day
per week can have a focus on concerns for the@mwient. In the use of hymnody;, it
might be appropriate to see that in the cycle afslip there are occasions when
hymns and songs affirming and celebrating God’ataa are used.

Course contents

In teaching liturgical and worship studies witholleges and seminaries, it will be
natural to affirm those aspects of the shape ofitingy that offer opportunity to
affirm the work of God in creation and the respbiiigy of the community to serve
their role as stewards of the world that the TriGwel has created.

» Adoration and Praise: In the heart of the studyaoiship the adoration and
praise of the Triune God provides a proper placedfbection on how our
prayer celebrates the creation as that of God’pqa#. This can be an
excellent point to explore how all the senses @aafiirmed and utilized in
worship.

» ConfessionWhen we consider the destruction, exhaustion atidtjwm of the
created order and as we recall that “God so lokedworld”, inevitably a
regular element of our confession will include gafor the despoiling of our
environment.

* Proclamation: Patterns of proclamation vary actbesChristian traditions,
but in those traditions that use lectionaries,dtse natural moments for
preaching to include insights into a theology @fation caré?>’ In those
traditions that do not use lectionaries, therelmaan appropriate reflection on
the rhythm of the seasons.

* IntercessionMost denominational worship liturgies begin withercession
for creation, but in helping ordinands and otherddévelop adequate patterns
of intercession for use within ecclesial commusitignis is often bypassed.
Students should be encouraged to see the importduisceh intercession.

* Eucharist, Communion, Lord’s Supper: When the e@Hyrch celebrated the
Eucharist it affirmed the importance of the createdker through that

1% Many examples of suitable songs, hymns, prayermans etc. can be found in the Environment
Sunday packs that have been produced by A Roctpal/@h.arocha.org/ukconsunday/index2.html

157 Christian Ecology Link have produced some ecolaigiotes on the Common Worship Lectionary:
www.christian-ecology.org.uk/econotes-index.htm
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celebration The very use of language and histoagqys about the gathering
of the grain for the making of the bread and theveg of viniculture and the
image of the vine in John’s gospel all make thipkasis. Certain early texts,
such as the liturgy of St Basil, give a strong posditive affirmation of
creation.

Suggested Resources for Liturgical Material

Websites:

ECEN resources pages. European Christian Envirotanisetwork:
http://www.ecen.org/oldsite/resource.shtml

A Rocha Environment Sunday resources:
http://en.arocha.org/ukconsunday/index2.htmi

Christian Ecology Link: http://www.christian-ecolpgrg.uk/resources.htm
“Song Bibliography” of Earth Ministry:
http://www.earthministry.org/Congregations/song libdgraphy.htm

The John Ray Initiative: resources for worship aednons.
http://jri.org.uk/resource/index.htm

For a recording and full text of a service on tente of Climate Change see:
http://www.jesus.ox.ac.uk/chapel/sundayworship.php

Printed material:

Common WorshipTimes and Seasonsondon: Church House Publishing (2006).
The Staffordshire SeveBeasonal Worship from the Countrysidendon: SPCK
(2003)

“We met you.” Words and music by The lona Communighn L. Bell and Graham
Maule, eds.Heaven Shall Not Wait. Volume 1 of Wild Goose Sdagsgow: Wild
Goose Publications, 1989, 14-15.

“The goodness of God.” Words and music by The IBoenmunity. Ibid., 16-17.
“Dance and sing.” Words by The lona Community. IbRD-21.

“The song.” Words and music by The lona Communiliid., 22-24.

“World without end.” Words by The lona Communitpid., 24-25.

“Praise with joy.” Words by The lona Community.dhbi30-31.

“The secret.” Words and music by The lona Commuritig., 34-36.

“God’s table.” Words and music by The lona Commyriibid., 92-94.

“Blessing and honour.” Words and music by The IG@menmunity. Ibid., 112-114.
“Jesus is Lord.” Words and music by The lona Comityutbid., 120-121.
“Darkness is gone.” Words and music by The lonen@ainity. John L. Bell and
Graham Maule, eds€Enemy of Apathy. Volume 2 of Wild Goose SoBissgow:
Wild Goose Publications, 1989, 70-71.

“Enemy of apathy.” Words and music by The lona Camity. Ibid., 114-115.
“Today | awake.” Words and music by The lona Comityudohn L. Bell and
Graham Maule, edd.pve From Below. Volume 3 of Wild Goose Sofiasgow:
Wild Goose Publications, 1989, 12-13.

“Thirsting for God.” Words and music by The lonar@munity. lbid., 30-31.

“Nears the ending of the day.” Words and music bhg Tona Community. Ibid., 38-
40.

“l am the Vine.” Words and music by The lona Comityribid., 52-54.

“The greatness of the small.” Words and music bg Tdma Community. Ibid., 62-63.
“Sing Praise to God.” Words and arrangement by [dha Community. Ibid., 70-71.
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“ As if you were not there.” Words and music by Thea Community. lbid., 72-73.
“We will not take what is not ours.” Words and nwbly The lona Community. Ibid.,
74-75.

“God the Creator.” Words and arrangement by Tha iBommunity. Ibid., 84-85.
“Christ as a light.” Music by John Michael Talb@teltic Daily Prayer. Music
Edition. Hetton Hall: Northumbria Community, 1999, 5-7.

“May the road rise to meet you.” Music setting llyySutheran May the Peace of the
Lord Christ Go With You: Four Songs of BlessingsMuEdition.Hetton Hall:
Northumbria Community, 2001, 2.

“May the peace of the Lord Christ.” P. Sutcliffeid., 4.

“May the saints and Saviour.” Words and music byn8g Horner. Ibid., 6-7.
“Psalm 84.” Music: traditional, arr. Jill Sutherallaymarks: Songs for the Journey.
Music Edition.Hetton Hall: Northumbria Community, 2001, 2.

“Du ar helig/You are holy.” Words and music by P&rling, arr. David Peacock.
Peacock, David and Geoff Weaver, ed&rld Praise (London: HarperCollins/
Marshall Pickering, 1993), No. 29, in Swedish amgjlish.

“Jesus Christ, our living Lord.” Words after E. Tugzei, trans. E. Abraham and John
L. Bell, music by Szokolay Sandro, arr. Geoff WaaWeid., No. 75, in Hungarian
and English.

“Look and learn.” Words by John Bell, music by Nébung-Soo, arr. Geoff Weaver.
Ibid., No. 95

“For the beauty of the earth.” Words by F. Sandf@rerpoint, traditional Chinese
folk song, adpt. I-to-Loh. Ibid., No. 36.

“Carpenter, carpenter.” Words and music by MariagtBn.Baptist Praise and
Worship. Music EditionOxford: Oxford University Press, 1991, No. 118.

“Come, let us praise the Lord.” Words by TimothydDay-Smith, Chilean folk
melody adpt. and arr. Michael Paget. Ibid., No..119

“Come, you thankful people, come.” Words by Hentfo#d, altd., music by G. J.
Elvey. Ibid., No. 120.

“For the beauty of the earth.” Words by F. S. Reanp altd., music by David Evans.
Ibid., No. 121.

“For the fruits of his creation.” Words by F. Pr@iteen, music by Francis Jackson.
Ibid., No. 123.

“God, whose farm is all creation.” Words by Johriott; English traditional melody
arr. R. Vaughan Williams. Ibid., No. 124.

“He gave me eyes.” Words and music by Alan Pinndwkl., No. 125.

“I'll praise my maker while I've breath.” Words dgaac Watts, music by G. Davis.
Ibid., No. 127.

“Now thank we all our God.” Words by Martin Rinkatt. Catherine Winkworth,
altd., music adpt. from a melody by J. Crlgeramother version by Geoffrey
Beaumont. Ibid., No. 128.

“O Lord of every shining constellation.” Words byb&rt F. Bayly, music by R.R.
Terry, or another version by J. B. Dykes. Ibid., N80.

“Morning has broken.” Words by Eleanor Farjeon, l@a@elody. Ibid., No. 132.
“Think of a world without any flowers.” Words by Bty Newport, music by Graham
Westcott. Ibid., No. 134.

“We plough the fields and scatter.” Words by MathClaudius, trans. Jane
Montgomery Campbell, music by J. A. P. Schulz. Ibi@85.
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“All people that on earth do dwell.” Words by Wiin Kethe, music from the
Genevan Psalter. The Source: The Definitive Wor€ljection Compiled by
Graham Kendrick. Full Music EditiorBuxhall: Kevin Mayhew Ltd., 1998, No. 13.
“All things bright and beautiful.” Words by Cecit&nces Alexander, music:
traditional English. Ibid., No. 14.

“God is great.” Words and music by Graham Kendénki Steven Thompson. Ibid.,
No. 126.

“Here is love.” Words by William Rees, music by RobLowry. Ibid., No. 164.

“l, the Lord of sea and sky.” Words and music byh@alL. Schutte. Ibid., No. 246.
“Jesus is Lord!” Words and music by David Mansilid., No. 284.

“No scenes of stately majesty.” Words and musi€Glbgham Kendrick. Ibid., No.
375.

“O give thanks.” Words and music by Graham Kendrlbid., No. 384.

“O Lord, my God.” Words by Stuart K. Hine, Swedisitk melody, arr. Stuart K.
Hine. Ibid., No. 396.

“Our God is so great.” Ibid., No. 420.

“O worship the King.” Words by Robert Grant, melaalyd bass by William Croft.
Ibid., No. 425.

“The heavens shall declare.” Words and music byfiGadlock. Ibid., No. 480.

“The Lord is a mighty King.” Words and music by Gaan Kendrick. Ibid., No. 481.
“Who then is this.” Words and music by Matt Spen&aurce 2. Full Music Edition.
Buxhall: Kevin Mayhew Ltd., 2001, No. 1069.

“Yes, God is good.” Words by John Hampden Gurnaysimm Templi Carminalbid.,
No. 1075.

“Den blomstertid nu kommer/The lovely spring is ¢og1” Words by Israel
Kolmodin, Johan Olof Wallin, Britt G. Hallgvist,ans. Maria Lohuus (German),
Margaret Fuhlbohm (English), Swedish folktu@alours of Grace: Gesangbuch der
Gemeinschaft Evangelischer Kirchen in Europa (GEHKiEerman, English, and
French (Munchen: Strube Verlag, 2006), No. 22, wedsh, German, and English.
“Zolang er mensen zijn op aarde/While still the Mas full of people.“ Words by
Huub Oosterhuis, trans. Dieter Trautwein (Germamgd Kaan (English), Sceer
Marie-Claire Sachot (French), music by Woltera Geda de Marez Oyens-Wansink.
Ibid., No. 32, in Dutch, German, English, and Frenc

“VYom Aufgang der Sonne/From first light of sunris®lusic by Paul Ernst Ruppel.
Ibid., No. 40, in German, English, French, Czeclid Rolish.

“Allein Gott in der H6h sei Ehr/All glory, be to @aon high.” Words by Nikolaus
Decius et al, trans. S.Slamnig (Croatian), ArverBnall (Norwegian), Dirk Christiaan
Meyer Jr. and Jan Wit (Dutch), Fritz Fliedner (Sphh music by Nikolaus Decius.
Ibid., No. 45 (In German, English, Czech, FinnGhgatian, Norwegian, Dutch, and
Spanish).

“Now the Green Blade Rises.” Words by John Macl€odm, trans. Friedrich
Hofmann (German), Anders Frostenson (Swedish),dfré8" cent. carol. Ibid., No.
113 (In English, German, and Swedish).

“En Medio de la Vida/You are the God within Lifafords by Mortimer Arias, trans.
George Lockwood, music by Antonio Auza, arr. HomeeseraCelebremos:
Segunda PartéNashville: Discipleship Resources, 1983, No. 27.

“¢ Para Qué Vivir?/Why Life?” Taller de Jovenes, davier Arjona. © Cancionero
Abierto. Ibid., No.36.
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Concluding the workshops and presenting a future @ion

The closing session of the conference set outnisider where our understanding and
explorations fit together. We recognised that weiavolved in thenission Dei-

God'’s mission in the world. God the creator, whtwige, creates a world with
freedom, lives with the pain of human rebelliore thall’, and seeks to redeem a
broken world.

In the Bible we recognise that the Creator is tbggbant God and Redeemer God,
who became incarnate in Jesus Christ. In union @ithist, Christians are invited into
fellowship, partnership, in God’s mission in and tiee world. It is in this role that
Christians may become co-creators and co-redeenittr&od. It is not that human
beings are able to create or to redeem, but inpesation with God, the Holy Spirit
works through human beings.

Genesis 1:1; Psalm 24:1; Hehrews 1:3

co-creator
co-redeemer incarnation
Romans 8:18-25 John 1:1-5

2 Corinthians 3:18; 4:15; 5:17
Colossians 3:9-10 g

ee®

It may be helpful to consider Gordon Kaufman’s hegsing of the opening verses of
John 1: “In the beginning was creativity, and theativity was with God, and the
creativity was God.” He thinks of God as ‘creatpitiself,” manifest throughout the
cosmos, where life emerges through the creatifith® evolutionary process®
Kaufman is anxious to bring God and nature togethkere ‘God,” ‘world’ and

138 Gordon D Kaufmanin the beginning ..... CreativifiMinneapolis, Fortress Press, 2004ixpx



76

‘humanity’ and their relationships to each othean baghlight our “ecological
embeddedness” in the natural world ortfér.

heology & worsh;,,

community and communion

Lo ordos d
Kyt
Do w30 W

transforming communities

Missjo® Praxi?

Mission is the key to our understanding as it infsrour theology and gives substance
to our worship. Involvement in God’s mission in therld hears the voices of the

poor and the vulnerable and witnesses the workeHoly Spirit. Yet theology and
worship inform and give content to our understagaihmission. Mission is seen as
our obedience to the prophetic call of God, anthfaur worship we are enthused

with the message of hope and salvation. In this thaycommunity of faith is

involved in the transforming of communities as Wagrk of God’s Spirit.

Mission is recognised as the praxis of faith, tbivdy and theological reflection
upon that activity as characteristic of Christ-ldiscipleship. Our theology and
worship give us the prophetic words to proclaim andcognition that obedience to
God can be summed up in the words of the prophealMiwho says in answer to the
question, “With what shall | come before the LordAe has shown all you people

what is good. And what does the Lord require of¥@o0 act justly and to love mercy
and to walk humbly with your God.” (Micah 6:6-8)

From this praxis we bring the life of the worldardur worship.

The celebration of the Lord’s Supper brings ourdaynand Monday worlds together.
It is thanksgiving to God for everything that Gaashaccomplished in creation,

139 Gordon D Kaufmanin the beginning ..... Creativify.41
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redemption and sanctification, and for God’s warknging the Kingdom to
fulfilment in spite of human sin. As William Lazahestates:

The very celebration of the Eucharist is an insawicthe Church'’s
participation inGod’s missiorto the world. This participation takes everyday
form in the proclamation of the Gospel, servica@ighbour and faithful
presence in the worf°

The Incarnation in history demonstrates God'’s di@antification with the created
world of space and time. The celebration of thedloSupper with its backward look
to the life, death and resurrection of Christ, @aadorward look to the hope of the
consummation of the world in God'’s eternal kingdaelebrated in the physical
elements of bread and wine, embrace the wholdeo&hid human existence. Lazareth
rightly concludes that

Solidarity in the Eucharistic communion of the badyChrist andesponsible
care of Christians for one another and the world fipdafic expression in the
liturgies: in mutual forgiveness of sins; the sajrpeace; intercession for all;
the eating and drinking together; the taking ofeteaments to the sick and
those in prison or the celebration of the Euchavig them®®*

This is the love and ministry of the servant Chinstvhich we share and in whose
mission we participate.

We recognise that the Lord’s Supper extends betstemdhurch congregation to the
whole world. We understand God to be present ihwathan life, and beyond this to
his work in sustaining the whole environment. Wdenstand that God is immanent
in the whole of creation, and that in the incamratileclares his solidarity with the
whole of the created order. We recognise that retiemand restoration of the poor,
weak and vulnerable includes the atmosphere, beyspmnd ecosystems of the world
we inhabit.

Sallie McFague, in her essAn Ecological Christology? urges the Church to
answer the question ‘How have you been committeddaeign of God?’ She
believes that the natural world might be envisaggtthe new poor,’ believing that
justice, rights, care and concern should be extktaléhe whole of creation. She
challenges us to recognise that Jesus’ ministydd’'s oppressed creatures must
include our deteriorating planet. For McFague, @aental Christology is the
embodiment of God in creation, as well as the rafpeew creation.

Christians have a contribution to make. God createtlentrusted the earth, and will
redeem the whole of creation (Rom.8:19-22). Wenléarthink and act ecologically.
There is a need to be re-awakened to the Gospel atid recognise that human
greed is at the root of the environmental crisisdéfstanding and perceiving the

10 william H LazarethGrowing Together in Baptism, Eucharist and Minis#tyStudy Guide
(Geneva, WCC, 1983) p.51

81 \illiam LazarethGrowing Together in Baptism, Eucharist and Minisiy73

182 3allie McFague, ‘An Ecological Christology. Doekritianity have it?’ in Richard C Foltz (editor)
Worldviews, Religion, and the Environment. A Globathology(Belmont, California,
Wadsworth/Thomson Learning, 2003) pp.336-338
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situation and moving to a change of heart or mgrdetanoia— repentance. There are
steps that we should take in sustainable consumpiibich involves ethical choices
in our buying and lifestyle. We will need to recagmour ecological footprints on the
earth — our impact on our local and global envirentnWe can take environmental
audits of our church and community, and establcsheongregations.

For western Christians there is a need to develglplaal perspective that recognises
the impact of their lifestyle choices, and theioeomic, trade and industrial decisions
on the rest of humanity. In accepting their relasioip with the developing world,
western Christians must actively seek to addresssues of justice and poverty,
which are an integral part of global environmegtaicerns. We identified throughout
the conference the links of the increased consumuti fossil fuels, global warming,
climate change, with starvation and water shortagése developing world. We also
recognised that the unfair distribution of resoar@nd restrictive practices in
international trade were a factor in increasingiremmental destruction in parts of
the developing world.

Christians must learn to think and act ecologicakypent of extravagance, pollution
and wanton destruction; and recognise that humerg®&nd it easier to subdue the
earth than they do to subdue themselves. Christzaesthe task of articulating the
Gospel with relevance; to speak prophetically atemantly to the environmental and
social issues of our day; and rediscover a holdtictrine of creation.

So here we put all our thinking together into cexst diagram.

/\ doctrine /\

communion

< > -ol t
life of the world repentance
7]
-
—
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3
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Consideration of the environment and our respomsleet current environmental crisis
brings together the whole of our theology and ascigleship. We see the ways in
which the various aspects of theology are relatezhe another:

» doctrine and mission are joined through God’s caméer justice within the
whole of creation

* mission and ethics are joined through God’s purpasshalom, which also
involves global economic welfare

« ethics and worship come together in the celebraifaur life in the world
and the life of the world itself

» worship and doctrine come together through thebcaten of the Lord’s
Supper and our repentance for neglecting our cosiomgo care for creation

We therefore conclude thaspects of environmental theology and our care for
creation should be a part of teaching in ethicssiology, Christian doctrine,

practical theology and liturgy, and that we shaedgress these concerns through our
worship life in colleges and churches.
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Environmental Theology Courses in Europe- Where & we now?
Dr. Martin J. Hodson®®

When the dust has settled from our time in Praginat conclusions can we make
about the present state of adult Christian enviemtad education in Europe? The
aims of the present paper will be to conduct aipiehry survey of what is available,
and to provide some leads for those who might wastevelop courses in this topic
area in the future. As far as | am aware therebleas no previous attempt to conduct
a survey of this type. What follows is obviouslyingpto be a personal view, and will
undoubtedly have some bias towards the situatioharJK in 2007. | was fortunate
to attend both the Prague meeting and a meetirapmed by Dave Bookless Af
Rochaon a similar theme in October 2088 Building on these meetings, | have
conducted extensive web searcfiezonsulted with attendees at the London and
Prague conferences, and contacted several Chrestidronmental organisations.
However, this will not be an exhaustive survey, tatiher a sampling exercise, and |
am fully aware that | simply do not know what igppaning everywher&®

Quite evidently, we need to consider a whole rasfggpes of institutions and
contexts. So | will split these up into three majategories: teaching at secular
institutions; teaching at Christian theologicalleges; and distance learning courses.

Secular Institutions

In some respects the teaching of environmentaldlggat secular institutions could
be seen as tangential to the main theme of thaeuBremnference. However, it should
be remembered that large numbers of Christianakidourses at secular
institutions'®” Moreover, as Canon Tony Dickins8hstates, “In many European
countries, particularly in the Reformed/Lutheramthptheological colleges as
understood in the UK do not really exist. Ordaina@disters in, say, the Evangelical
Church in Germany (EKD) or the Church of Swedemmbst of their theological
training in the theology departments of universifi@hich may or may not be
"secular" and which will, like those in British weirsities, include students who are
not going on to ordination). The institutions whiokar the closest correspondence to
UK-style theological colleges are probably the ttgerseminare" of the EKD or the
Pastoral Institutes of the Nordic Churches, buseh@re concerned primarily with
ministerial formation, with the basic theologicabts provided in the course of a
university career.” So in some denominations, anbime parts of Europe, Christian
ministers will receive most of their training incsgar institutions. In many of these
institutions the theology and religious studiesrees include substantial amounts of
material on subjects such as environmental etfites.motivation for including
courses in this topic area at secular institutmitesn seems to be that they wish their
students to reflect theologically and ethicallytba subject matter. Other topics that

183 principal Lecturer in Environmental Biology, SchobLife Sciences, Oxford Brookes University,
Gipsy Lane, Headington, Oxford, OX3 0BP, UK. Emailartin@hodsons.org

164 Environment & Theology Consultation-"1®ct. 2005 at Church House, Westminster, London, UK
165 All web sites cited in this article were accesbetiveen 15 January 2007 and 19th March 2007.
185 | ‘am grateful to Ruth Conway who pointed out smmerses that | was not familiar with.

1871t is not always entirely clear what constitutésecular institution” as it is now very common for
theological colleges (e.g. in the UK) to be attatimesome way to Universities or other higher
education establishments.

188 Tony Dickinson is Ecumenical and European Offfoerthe Diocese of Oxford, UK
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they include for similar reasons are just war, raggexuality, feminism and
literature. In some cases institutions do not rinol& modules on environmental
theology, but the subject is included within othevdules. For example, Eryl Davies,
Head of the School of Theology and Religious Stidigniversity of Wales,
Bangor'®, writes, “We do not have a module specificallyamvironmental issues
though we do have a few lectures on environmetitasin the module that | teach
on the Ethics of the Hebrew Bible. It's one of igmies that the Old Testament seems
to say much more about than the New Testamentadllysgive 3 or 4 lectures on
notions such as stewardship of God's creation ladelation of humans to nature as
reflected in the Old Testament generally.” Speakiog the perspective of a secular
institution he goes on to sdynterest in the subject is increasing gradually @oubt

in part owing to current concerns about global wagwtc.).”

Looking at environmental ethics modules it is qengdent that they vary
considerably in their content. Environmental ethécsot a specifically “Christian”
subject, but it would be an unusual course (pddrbuin a European context) that did
not at least include some consideration of Chnstienking on the environment. Here
are a few examples of modules taught at seculétutiens:

» The Department of Philosophy at theiversity of Wales, LampeteiJK,
runs a module in Environmental Philosophy for theidergraduate Philosophy
students.”®

» Oxford Brookes UniversityUK runs a single honours level module in
Environmental Ethicg®, which is available to its undergraduate Theolagst
Religious Studies students.

» TheCatholic University of the Sacred Heart, Brescialy has a module in
Environmental Ethics available to its undergradsaielents in the Faculty of
Science'"?

* TheUniversity of Pisa Pisa, Italy has an Environmental Ethics progranmme
its Bachelor's programme in its Economics Faclffy.

e TheUniversity of ChesterUK has an optional module in Green Theology and
Environmental Ethics as part of its MTh programnmeScience and Religion and
in Applied Theology.”

* The School of Divinity at th&niversity of Edinburgh UK, runs a module in
Ecology, Ethics and Spirit as part of its MTh op®@ma in Theological Ethics:
Ecology'”

* TheUniversity of Oslg Norway, has module in Environmental Philosophy
and Ethics that is part of its Masters in Cultd#eyironment and
Sustainability"®

* TheKatholieke Universiteit LeuvenLeuven, Belgium, has a module in
Environmental Ethics in its Master of Applied Ethierogrammé’’

189 See www.bangor.ac.uk/trs/

170 See www.lamp.ac.uk/philosophy/Part%20Two%20Counsedules/envphil.html
"1 This is currently taught by Martin and Margot HodsSee www.brookes.ac.uk
172 5ee http://facolta.dmf.unicatt.it/programmi20064087.html

173 See www-dse.ec.unipi.it/cleta/html/gallenietamimiht

174 See www.chester.ac.uk/postgraduate/applied_thgdiogl

175 See www.div.ed.ac.uk/ecologicalet.html

176 See www.uio.no/studier/emner/annet/sum/SUM4014/

17 See www.kuleuven.be/onderwijs/aanbod/syllabi/AOBE Atm
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* TheUniversity of Zirich, Switzerland, includes a module in Environmental
Ethics in its Master of Advanced Studies in ApplEtiics coursé’®

« A number of Swedish Universities and coll€g&sun courses in
Environmental Ethics and related subjects. The i@dot Research Ethics at
Uppsala Universityruns an advanced course in Environmental Etfifcs.

* The Philosophy Departmentidtgskolan Dalarna at Falunrun an
undergraduate course in Environmental Ethi¢s.

e The Department of Geography&tbckholm Universityhas a basic module in
Environmental Ethic$®

* Lund Universityare also planning a course in animal and environahethics
at their Centre for Theology and Religious Studies.

* TheUniversity of Augsburgn Germany is unusual in offering a whole
Postgraduate Diploma course in Environmental Etficicluding a
considerable amount of theology.

What is clear from my survey is that many of tharses available at secular
institutions are at postgraduate level, rather thastergraduate. In many cases, at
secular institutions environmental topics are tadigim a multi-faith or secular
perspective, and so the individual Christian talsugh a course may have to do some
work to integrate what they have learnt from ttstudies with their Christian faith.
However, some of the above modules are taught bigtEms or come from a
Christian perspective. So many Christians are ggimsights into Creation care and
environmental issues by attending courses at seaskiutions, and the amount

going on here should not be underestimated.

Christian Theological Colleges

Christian theological colleges are themselves g @terse group of institutions, and
it is not surprising that the way they approachimmental issues varies
considerably. In contrast to the secular instingicChristian theological colleges (and
the distance learning courses coming from a Chrigberspective) include
environmental issues in their curricula becausg fee it as important or potentially
important for the future ministry of their studentéere is little doubt that the
environment will be one of the major issues of theatury, and these institutions
want to prepare their students to meet this chgdleihere are four potential
approaches:

Approach 1) Ignore the environment altogether.
Fortunately, this option no longer seems to beoasngon as it was in the past.

However, there are still some institutions, and s@arts of Europe where this
remains the case. For instance Daniel LeSinskiheoCatholic Ecology Forum,

178 See www.ethik.uzh.ch/asae/allgemeines/allgeméitrak.

1791 am grateful to Anders Melin, Assistant ProfesisoEthics at Lund University, for help in locating
Swedish courses.

180 see www.fef.uu.se/default.asp?s=13

181 See www.du.se/templates/EducationPage.aspx?id&€k@6F11017&language=

182 5ee www.utbildning.su.se/katalog/Kurser/1753.asp

183 See www.kthf.uni-augsburg.de/studium/studieninfationen/umweltethik
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Europe!®* writes, “In Slovakia we have just started to taliout these topics at a

theological level, and we are trying to convincerch leaders of the importance of
topics like environmental protection and its relaship to spiritual development, but
it is hard work. So unfortunately, we are still tguiar away from developing courses.
There are a number of university courses on diffieaspects of environmental
protection such as waste and water managemerttibus something different.”
Similarly, Will Simonson ofA RochaPortugal:®® says, “I am not aware of anything in
Portugal that is relevant, and would be surpri$éidere is.” In some parts of Europe
public and church interest in environmental issuees been lower because other
topics have tended to dominate. This is then reftemn the theological colleges. For
example, Richard Clutterbuck, PrincipalEdgehill College®® a Methodist college

in Belfast, Northern Ireland, states, “Our couraescurrently tied into the
Presbyterian College and Queen’s University. Wetdwve anything specific on
environmental issues at the moment. | suspectstipartly because the great ethical
issue in Northern Ireland has been peace and riiedion, partly because the
theological atmosphere is pretty conservative.l@nother hand, it's an issue growing
in importance with (for example) the “bungalowisati of the Irish countryside and
the increasing problem of waste illegally smuggbedr the border and dumped.”

Approach 2) Have a few lectures on environmen&oblitgy within a whole course.

In the UK, visiting speakers from organisations sucidochaand the John Ray
Initiative often provide at least some of thesdéuezs. WherA RochaUK is involved,
the lectures can be supplemented by a field tripatathall in West Londotf’ In
addition, Peter Hawkins @ RochaUK runsa course called Considering Creatf8n
each summer in Snowdonia. He writes, “With a reile; discursive style rather than
didactic teaching, this is very much targeted abtbgical college students and is
distinctive in being based in the outdoors.” Atgaet this course is quite small, But
RochaUK hope to expand it in the near future, and gsloffer an additional resource
beyond the traditional courses.

Many UK institutions are presently adopting Appro&c For instance, John Weaver,
Principal ofSouth Wales Baptist Colleg&® Cardiff, UK, writes, “In Cardiff there is
a popular but optional module of Christianity arae®ce, within which | give a
number of lectures on environmental issues. | dé&sd with concern for the
environment within our college Pastoral Studiesrseigcompulsory). The
environment is not deliberately integrated withthey modules, although it is a ‘hot
topic’ for mission and ethics tutors. | also ina@udlwithin my Practical Theology
courses. Currently we have a small but growing remalb students choosing to
complete postgraduate studies in environmentaldlggd Similarly, John Bimson of
Trinity College, Bristo|**° UK says, “At Trinity College we currently introdeic
environmental theology in:

1% See www.cefe.ch

18 See http://en.arocha.org/portugal/

18 See www.edgehillcollege.org

187 See the section by Dave Bookless and Pavel Svetitis volume.
18 Contactpeter.hawkins@arocha.org

189 See www.swhc.org.uk/

199 See www.trinity-bris.ac.uk/



84

a) A second-year biblical hermeneutics module, Wimcludes 5 lectures and a
seminar on the theme of 'Creation and Salvatiomb ®f the lectures deal explicitly
with environmental theology and it is implicit ine others.

b) A third-year module (which can also be takeMatlevel) on Christianity and
Global Issues.

c) | also introduce it in more minor ways wherelean, e.g. in my module on the
book of Job, | include an 'environmental readirighe divine speeches.

All of these are optional modules. It also comés some Mission modules, one of
which includes an annual visit to Southall andAhRochaUK Minet site. We are
acutely aware that environmental issues are urefgesented in our courses and are
looking at ways of addressing this, either by idtrang a dedicated module or by
linking the subject with topics already taught,esplly in compulsory modules.”
Finally, David Heywood oRipon College Cuddesdofi* near Oxford, UK reports
that the college does not "have any dedicated eaunéch features environmental
issues." However, Dave BooklessAoRochaJK has been a visiting lecturer for a
number of years, and the College have placemedésts working at the nedv
Rochaproject with Simon Brignall in Lewkndr? In addition, environmental issues
feature as part of the optional rural ministry weshkd in 2007 one Masters student
was working on environmental theology for her ditsen.

The situation in theological colleges in Francensgenostly to fit into approach 2.
Frédéric Baudin of "Culture Environnement MédiaBEM)'**in France sent the
following report: “Actually, | think that there are environmental theology courses
in any seminary in France. | regularly lecture dlgible and Ecologyn churches
and last summer (2006), | taught abBaith and Ecologyn a "summer university" (6
hours!) at the "Faculté Libre de Théologie Evargédi’, in Vaux-sur-Seine, near
Parig® but it was not a "regular" course, and | thinwits the first time in France.
Of course, Henri Blocher, one of the most famowsEn scholars®, and other
professors who teach in this seminary, also spbaltaenvironmental theology in
their courses. Moreover, Pierre Berthoud doeseatRlaculté Libre de Théologie
Réformée”, in Aix -en-Provent®, where he deals with some aspects in his courses
in Old Testament (The Theology of Creation andGéural Mandate in Genesis;
Biblical Anthropology) as well as in Apologetics.”

In the Netherlands, Petra Messelink, the coordmafté RochaNetherlands”,
teaches a module in environmental communicatiothiod year students in
communication at a Christian collegghristelijke Hogeschool Ed€®. In this course
there is one session on philosophy and Christiawsitowards nature, including
material on the Greek vision, the Jewish vision @nedbiblical vision of nature.

191 see www.ree.ac.uk

192 For details of this project see the article by &inBrignall in Sage Words (Jan. 2007) at
www.sageoxford.org.uk/swords2007a.htm

193 See www.cemfrance.org Frédéric Baudin publishan jardin & I'’Autre, Aix-en-Provence, CEM,
2006.

19 see www. flte.free. fr

195 Henri Blocher is well known as authorRévélation des Origine®BU, Lausanne, 1988

1% see www.fltr.net

197 See http://en.arocha.org/netherlands

19 See www.che.nl
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Approach 3) Have one or more whole modules includedcourse.

Usually these are optional modules, and a smalptaare listed below:

* At thelnternational Baptist Theological CollegéiBTS), Prague, Czech
Republic, the MTh in Applied theology (validated tye University of Wales)
includes an optional module in Church and Environih& IBTS not only runs
this optional module, but it also has a very cormpresive environmental policy
for all of its operations, and attempts to integratvironmental concern in many
aspects of its life and worshify’

* Thelrish Mission Union Institute, Navan, Co. Meath, Ireland, have a
Diploma or MA in Ecology and Religion in associatiwith the University of
Lampeterr™

* Redcliffe College Gloucester, UK, have a Postgraduate MA in Glédsles
in Contemporary Mission, which includes an optiomaldule on The Greening
of MissionZ%?

* The Oxford Summer Programme basewatliffe Hall, Oxford, UK, are
running a topical seminar (3 weeks duration) onBlee and the
Environment®® Unusually, this is aimed at American and Canadihristian
college students who come to the UK for a shoribplenf study in the summer
and take back credits to their own institutions.

» Benediktbeurena Catholic institution in Bavaria, Germany runsuanber of
courses in Environmental Ethics and related subjaicthe Zentrum fur Umwelt
und Kultur (ZUK), a centre for environment and ouét®**

Approach 4) Integrate environmental theology acrihgswhole syllabus.

We investigated this idea in the workshops at Rragod the conclusions are
included in the present volume. The key factor tizat come over many times in
discussion with theological educators is that fialkus for theological colleges is
already very packed. So the idea of adding in yatenmaterial, this time on
environmental theology, is not very attractive.hltigh it is better than nothing, the
problem with the optional module is that it candpeed out of. It is only when
environment becomes integrated across the whdibsy, and into college life, that
Christians will come out of the colleges with d fybpreciation of the issues involved.
IBTS in Prague are to be congratulated, as thdgiogr seem to offer the most
integrated approach yet available in Europe. tib ise hoped that many theological
colleges will be looking to move from approach 2eaist to approach 3 in the near
future, but finding suitably trained staff may & that easy, at least in the next few
years.

Distance Learning Courses

199 See www.ibts.cz/academics/

20 5ee the section on IBTS by Lina Andronoviemd Petra Vesela this volume.
21 5ee www.imudalganpark.com/ecology_religion_dip_hima.

292 5ee www.redcliffe.org/standard.asp?id=2063&cackeficf11114481802006
203 See http://osp.bestsemester.com/content|D.1/adadesm

204 See www.zuk-bb.de/konzept/index_e.html
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Again one might argue that distance learning cauase not that relevant to the
overall theme of the Prague conference, or toltbak. However, | would argue that
they are relevant for the following reasons:

1) They are potentially the most widely availabbeises in Europe, and are not
dependent on the student living near a universitheological college that happens
to run a suitable course.

2) They have considerable potential in continuingisterial education after church
ministers have left their colleges.

3) Several are based in theological colleges, anveé many possibilities for
interactions with those institutions.

Examples

As examples, | will give brief details of four mdds/courses that are based in the UK
and then concentrate in more detail on two others.

* Imperial College London, UK includes an optional module in Envireental
Ethic$% in its postgraduate courses in Environmental Mansnt®®®

* TheOpen University UK has a postgraduate level module in Environaent
Ethics that is taught by distance learnffig.

» Exeter University Exeter, UK has a Level 3 module in Environmentalism
Ethics and Theology in the Green Movement as dats &nvironmental Studies
undergraduate programrfi®.

« St John's College, Extension StudieNottingham, UK offers a single module
in Sustaining the Earth as part of their FaithLfibe programme?®®

Case study 1: OTC

TheOpen Theological CollegéOTC) based at the University of Gloucestershire i
Cheltenham, UK includes an optional basic (Undergraduate Levehddiule on
Christian Faith and the Environmétttin its certificate/diploma/BA course. The
module is designed to take 120 hours of study.téfrifor the OTC by the John Ray
Initiative, this module counts for 12 CATS poin&udents receive telephone and
email support by a specialist tutor, a printed gtgdide, online resources, and may
also opt to participate in a two week online semifae module starts in September
every year, and runs through to the end of Jan&uglents can register: as part of an
undergraduate Higher Education Certificate, whigh later be extended to a
Diploma or Honours Degree; or as a stand-alone feodtie following is a brief
summary of this module:

Unit 1. Introduction.A guide to the textbooks and the OTC systems.

Unit 2. Global environmenRelates local environmental awareness to glosaks,
and describes major physical and biological systaifiested by human activity.

295 See www.imperial.ac.uk/distancelearning/courséifes/c63.pdf

298 5ee www.imperial.ac.uk/distancelearning/coursefattitm

27 See www3.0pen.ac.uk/courses/bin/p12.dlI?C01T861

298 See www.education.ex.ac.uk/dll/details.php?codesd042D

299 See www.stjohns-nottm.ac.uk/html/distance_learitimgrse_details/faith_for_life/f4l-ste.shtml
210 see www.glos.ac.uk/faculties/ehs/humanities/otafses.cfm Thanks to module leader, John
McKeown, for providing the material on the OTC mtalin this section.

211 see www.glos.ac.uk/subjectsandcourses/undergesikids/otc/descriptors/otc115.cfm
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Unit 3. Limits to growthLooks at energy, resources and waste, and thecisipa
population and consumption. Compares voluntaryaesgs and legislative controls
as solutions.

Unit 4. Sustainability and valueExplores the roles of 1) science and technoloyy, 2
management and political systems, and 3) law aidsi Considers the concepts of
utilitarian and intrinsic value. Evaluates the Viid§p of ‘sustainability’ as an
environmental ethic.

Unit 5. AnthropocentrisnHistorical roots of environmental problems. Loaks
different varieties of anthropocentrism in anciengdieval, renaissance and modern
secular and Christian thought.

Unit 6. Creator and CreatiorHistory of earth-affirming and earth-negating veeof
the world. Dualisms of matter/spirit and body/sddism and pantheism are
contrasted with doctrine of creation.

Unit 7. Eden and the Promised Larhckground information about life in biblical
times. Theme of land explored through Eden, then@ed Land, and the whole earth.
Raises issues of land ownership and use.

Unit 8. Fellow CreaturesScientific and biblical insights into what humdresve in
common with other creatures. Also considers theltlgg of humans being uniquely
created “in the image of God".

Unit 9. Dominion and Stewardshipxamines different interpretations of biblical
texts, especially Genesis chapters 1 and 2.

Unit 10. Sin, Curse and FalExplores differing views of the impact of sin dret
earth including (i) a fallen world, (ii) a cursedrth, (iii) direct effect of
environmental abuses - and their implications lier gelection of appropriate
responses to environmental problems.

Unit 11. CovenantConsiders the promises of blessing in Genesiad.{teeir renewal
in the rainbow covenant. Theology is applied toifiseies of biodiversity
conservation and extinction.

Unit 12. Law and Ethic€Explores different methods of deriving ethics frorlical
laws, including the Sabbath and Jubilee, and #erironmental dimensions.

Unit 13. New Testamenhvestigates why there seems to be less about the
environment in the New Testament than the rest@Bible. Explores themes
including the incarnation, the Kingdom of God, J®thical teaching, Jesus as Lord
and healer of creation.

Unit 14. Earthing future hope&ecular and religious forms of apocalyptic nilniis
are contrasted with doctrines of bodily resurrecaod the life of the age to come.
Explores ways of thinking about eschatology th&roffinity and commitment to
the earth.

Unit 15. Church and WorshifZompares recent environmental declarations by
international church bodies. Looks at issues raigsedhurch worship and liturgy,
especially concerning earth-inclusive language.

Unit 16. Lifestyle and PoliticiConsiders the relative contributions of individual
awareness and responses and public policy. Aldslabvocations to professional
work in environmental science or conservation.

Unit 17. Christian MissionExplores holistic mission, contextual evangeligayes

in co-operation with non-Christian environmentalgps. Examples are given of UK
and international Christian ventures.
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The first registration for the OTC module was ipteenber 2005. By December 2006
a total of 13 students had registered for the medbdf these five students have
completed, and one withdrew.

Case study 2: CRES

Ripon College Cuddesddtf (RCC), nr. Oxford, UK validates a Certificate and
Diploma in Christian Rural and Environmental Stsdi€RESH™2 | am involved in
the running of CRES and, as a result, can give soore detailed insights here. The
CRES course is unusual, in that it is a completesm as opposed to an individual
module, covering environmental theology (admittatijoes also contain modules in
rural studies). CRES is a part-time distance-legyciourse jointly run by two
charities, the John Ray Initiative (JRI) and ChaistRural Concern (CRuC), and is
ecumenical, with staff and students from many denations and diverse
churchmanships. The course usually starts in Séyg@ctober. From September
2005, RCC has provided quality control for the seyiand facilities for many of the
associated CRES meetings. The course had been tgroriginal format by CRuC
since the 1980’s, and was formerly validated byl&é&miversity. Many students
interested in rural ministry have taken the couasel benefited from it. For example,
clergy with experience of urban ministry took itaasonversion course when moving
to the countryside. In 2002, CRuC and JRI formedrénership to revamp the course,
and introduced modules in environmental studies. Whting team included Prof.
Sam Berry and Sir John Houghton, and the coursehamwoptions that allow for
specialisation in either rural or environmentaldsts, with a central theological
strand. The CRES certificate course is intenddgktof interest to all with a personal
or professional concern for the environment anchtrgside, rural communities and
churches. CRES has great flexibility, enabling stud to tailor coursework topics to
their own particular concerns. Students work thiosig out of eight module
booklets, and are examined on study papers andkadiary, one per module. The
presently available modules are: The Living WoRdrming and Food; Christians as
Salt and Light; Economics; The Physical Environm@&ihie Biological Environment;
Rural Communities; and The Church in the Counteysid the final year of the
course, students work on a written project, théctbping chosen in consultation with
the tutors. This is presented at the annual resal@onsultation, a suitable climax to
the course, after which the student graduatesoAfih CRES is a distance-learning
course, students are found a local personal tudon the JRI and CRuC networks to
guide them through. There are also regular couestings (mainly at RCC), which
are opportunities to meet with other participahigecent years a CRES Diploma
course has been developed that allows studentt to grips with one major topic in
depth.

In its first two years (to 2006), eight CRES studdmave graduated (seven on the
Certificate and one Diploma student). Three of ¢hlesve been church pastors. Two
of the Certificate students did such excellent wbek they were granted distinctions.
Currently (March 2007) there are nine continuingdents on CRES.

212 5ee www.rcc.ac.uk
13 See www.cres.org.uk
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CRES is now actively looking at expanding the raofmodules offered, and at
internationalising the curriculum to make it eagarnon-UK students to take the
course. The CRES staff team have also been invatvachumber of initiatives
beyond the running of the course itself. Using Tiving World module as the basis,
CRES provided a study leave for a Church Missioti&@p (CMS) Mission Partner
from Bangladesh. Several CRES tutors collaboratle @anon Glyn Evans, the Rural
Officer for Oxford Diocese, to provide a whole waskRural Ministry as an option
on Pastoral Studies for ordinands at RCC. OneeRES staff gave a lecture on
Christian Eco-spirituality to the part-time ordirat students from the Oxford
Ministry Course that is based at RCC. Two CRESrtuimnted a day conference for
rural ministers at Sarum College, Salisbury, 8kMany of these activities have
arisen because of the desire of both RCC and CRESm a strong partnership,
helping each other.

Distance learning courses are making a small, tbom@, contribution to adult
Christian environmental teaching. Total numbershase courses are still quite small,
but the students tend to be highly committed, &ledcburses have a great potential
for the future. A feature of the three modules/sesrbased in theological colleges is
that they are aimed at Certificate level (firstryeaiversity in the UK), and/or have
fairly open admissions policies. Unlike many of thedules mentioned above, most
of the distance learning modules/courses are fegelsg. In other words, students do
not have to take whole theology courses just te thk one course available in
environmental ethics. The difficulty at the momenthat such courses appear to be
strongly UK based and UK focussed, and this needbange.

Conclusion

The above sample of courses suggests that additibggon Creation Care,
Environmental Theology and Ethics is increasinglgikable. However, there is little
doubt that there is still considerable room foramtement. In particular, the present
uneven provision in theological colleges needsatantproved. It is, perhaps,
understandable that environmental theology is dieght in postgraduate courses, as
the subject involves integrating vastly differergaiblines. However, most people
never do postgraduate courses! So there is aeedlfor increased provision at the
undergraduate level.

In almost all cases environmental theology is sbtill really integrated into the
curriculum of theological colleges. Such integratwill, however, take time.
Changes in the curriculum do not happen overnmid, the teachers need teaching
before much can happen. How have such changes ruthiculum happened before?
A similar process came about with the “New Perspetteaching on the Jewish
roots of Christianity. In the 1960’s this was thregerve of just a few theologians, but
has now become far more widely accepted and inegyiato the curriculum, and
most pastors in training will now be exposed tstheleas. Similarly, issues
concerning developing countries are now routinetiuded in the programmes of
theological colleges, and this is a relatively ndea. For the present | think we will
probably have to be satisfied with making ampads into theological colleges,
however small. But as this century wears on, ardstiale of the environmental crisis

214 5ee www.sarum.ac.uk
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becomes clearer and clearer, then | predict that@mental theology will
increasingly be seen as a core part of the cumicpfnd the integration we all seek
will happen. At least | hope so.
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Concluding Remarks: The Environment in TheologicalEducation

The participants of the conference returned ta th@mne countries conscious that we
had made just the first step in addressing the&@etiteme of the conference. We are
all aware that the environment will continue toabgressing political and growing
social issue in the twenty-first century. Movingvi@rd from the conference the next
stage needs to be addressed within seminariedotheal faculties and Christian
training colleges. These institutions have a tresoes opportunity to ‘grasp the
moment’ and develop an integrated environmentatcaggh to both their studies and
their lives. This will provide their graduates witie contextual tools that are needed
to meet the challenges that were identified dutitegconference.

We trust that this volume will provide resourceattill enable a start on that
journey. There is an urgent need for a better wtdeding of God’s concern for his
creation and our mission call to be responsibleotorattitude toward this world. For
those training Christians for ministry, we belighat integrating an environmental
approach will enable them to lead their communitoegard an active engagement in
the whole of God’s world. Many of the environmemiabblems we face can best be
tackled at community level and need leaders whequogped to inspire and enable a
response. In terms of practical responses, IBTS8iges an example of what is
possible within a particular institution. We traisat other colleges will be inspired to
develop similar approaches, suited to their owalls¢uations. It is in such a lived
out faith that the reality of Christian belief beves evident to those around us.
Traditionally, theological seminaries seek to depalegular patterns of prayer in the
lives of their students, knowing that these spadidisciplines will continue when they
move on into ministry. Similarly, these collegesilkcbbe developing regular patterns
for environmental care and of sustainable livingf thill also continue as part of their
graduates’ commitment to gospel living.

We are excited by the potential for the fully htisapproach to mission that drawing
on environmental perspectives could bring. We floeeecommend the task of
integrating environmental theology to these instius and look forward to seeing
creative responses. We anticipate that thesemilirn challenge and develop our
own understanding. We hope above all that a thezdbgoncern for the environment
will inspire students in their thinking, lifestylesd future vocations.

We need to address these concerns, not only irpEubut also as a global
community. Because of its worldwide nature, we geise that the Church can play a
significant role in this task. Therefore we hopdéar about conferences on these
questions in other parts of the world, not leastr@hpeople are increasingly
experiencing the effects of climate change in aoldito many other environmental
difficulties.

The issues that have been identified in this cemiez will need to find their place in

the courses of seminaries and theological collégesighout the world as together

we seek to prepare ministers for their involvenmerhe contextual mission of God.

We look forward to active responses to this boadk lampe that it will provide

resources for the Third European Ecumenical Assgmibibiu, Romania, in 2007.
John Weaver and Margot R Hodson, March 2007
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Web Resources

www.ecen.orgThe European Christian Environmental Network (EGRMb site has
links to many Christian environmental groups arsbugces across Europe. ECEN is
the chief instrument of the Conference of Européhuarches to address our
relationship to nature and the environment frompéespective of Christian theology
and Christian way of life.

www.arocha.orgA Rocha Christians in Conservation. (International)
www.earthcharter.org The Earth Charter is a declaration of fundamepriakiples

for building a just, sustainable, and peaceful glaociety for the 21st century.
(International)

www.tearfund.org Christian action with the World’s poor. (Interiaatal)
www.unep.org The United Nations Environment Programme (UNERhé&svoice for
the environment in the United Nations system. #nsadvocate, educator, catalyst and
facilitator, promoting the wise use of the planetsural assets for sustainable
development. (International)

www.cefe.chThe Catholic Ecology Forum for information abdug £nvironmental
activities of the Catholic Church in Europe. (Eugbp

www.cirkev.cz The Catholic Church in the Czech Republic. (CZRepublic)

www.ibts.eu The International Baptist Theological SeminaryT8 in Prague.
(Czech Republic)

www.orthodoxa.czThe Orthodox Academy at Vilémov. (Czech Republic)

www.christianaid.org.uk Christian Aid is an agency of the churches inuikeand
Ireland that strives for a new world transformedabyend to poverty. (UK)

www.christian-ecology.org.ukChristian Ecology Link is a multi-denominationaku
Christian organisation for people concerned alboeiEnvironment. (UK)

www.ecocongregation.org.ukEcocongregation aims to encourage churches to
consider environmental issues within a Christiantewt and enable local churches to
make positive contributions in their life and mssi (UK)

www.est.org.uk The Energy Saving Trust works to achieve sustégnake of energy.
(UK)

www.jri.org.uk The John Ray Initiative aims to bring togetheri€tan and
scientific understanding of the environment (UK)

www.operationnoah.orgOperation Noah is the UK churches’ climate change
campaign. (UK)
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www.ringsfield-hall.co.uk The Ringsfield Hall Trust is an eco-study centrthwver
30 years experience of offering residential faeitto schools, young people and
church groups. (UK)

www.sageoxford.org.ukSage- Oxford’s Christian Environmental Group hew#
and resources on Christianity and the environn{éeli)

For a broadcast of a service (from Jesus Collegénr®, UK on 11" Feb. 2007)
focused on the issue of climate change see:
www.jesus.ox.ac.uk/chapel/sundayworship.phfor the broadcast and
www.bbc.co.uk/religion/programmes/sunday_worship/douments/20070211.shtm
| for the text. (UK)
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